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WHITEHEAD’S CONCEPTIONS OF GOD AND RELIGION
INTRODUCTION.
A. STATEMENT OF PROBLEM
The problem of this thesis is to determine and e-
valuate Alfred North Whitehead’s conceptions of God and
Religion.
B. DATA AND METHODS
To ascertain and appreciate the above conceptions
a definite body of primary source material has been used.
The scope of primary sources includes all books and ar-
ticles of Whitehead v;hich are relevant to the problem.
The secondary data embrace criticisms of Whitehead’s
philosophy and particularly his conceptions of God and
Religion. Secondary sources also contain works by other
writers on the same and related subjects in order to offer
interesting and valuable contrasts with the view of White-
head.
The methods of treating our source material are con-
ditioned by the arrangement of problems in the outline.
CmA.GOe ’iO anOIL^XiOKOO S’CLh2H*:TIHW
-. . IgGItSOIKIOH!:'.:.!
icsjaoh'i '3.0 -a
-9 fcfii. oniJiiod‘9J& o? 81 oifierl^' axi\o molooiq siiT
f-aa fioO *10 enoid’qsofioo a' jbaoiioJiiiV' d^TCotl ^>9i3:IA adauXav
(' .fioi^xXSii
mt ' ^
3CoKT2!l GJIA ^.'DAG .S
onci ^<j90iic 0 svoda grid' sdalcsT't^a Ana riiadisoec o!?
..Dsr’ir nascf eari laiisdan eoisjoa ".iiBciJt'rq lo ^X>ocf gdinilafc b
-'IB Lna BACcd IIb eoSuIofix agft'iiroc 0:0 oqooe oriT
.laslric'ii arid od driBYSlot oiiB rioiriv/ fixarisdiriV. 0:o ssleid
G ’i>B 9aodiri\V 0:o GiasXoidi'io ©rxiiiffi© edei) 'iiBfcnooss oriO:
bOxi xo Buoxdqeoaoo sXri ^;IiBliroxd'£Bq fins ^^riqoBcIiriq
'lorido 'id aAiow nfirdnoo osXs sooiLfcs ’^xsfinoootj .noi^xXoS
lOxOo od isfi'io nx sdostdne fiedslQi fins eiasa ©rid no e’ledi'iw
-odiriW lo W9 XV ©rid ridXw adas'idnoo eldsuXsT fins >;inids9'i9dnx
-fiBsri
«
-fioo ©IB Isfiiodera soibob tbo. s^xdss'id 0:o afioriieoi osl?
.enXXduo ©rid nX BKi&XdoTq 'id diiociosfiBTiB arid fienoidXfi
Chapter I deals with the problem of Cod as understood by
Whitehead in his interpretation of the nature of process.
Chapter II, proceeding from the background of Chapter I,
presents Whitehead’s concept of God.
Whitehead’s concept of religion seems to follow
from his idea of God. At least the method of studying
his concept of religion after analyzing his view of God
has been helpful to the writer. Chapter III will there-
fore present Whitehead’s concept of religion.
Interpretation and criticism of the above concepts
will be treated in Chapter IV. In this chapter our pur-
pose will be to interpret the main features of the prob-
lems of God and religion in the philosophy of Whitehead,
and to criticize his concepts by the general methods of
philosophical discipline.
All previous material in the main body of the thesis
will be summarized in Chapter Y which includes a section
on Whitehead and the new order. The content of the chap-
ters will hardly be adequate to express the full meaning
of Whitehead’s ideas of God and religion apart from some
consideration of his life.
1
C. BIOGRAPHICAL SKETCH.
Alfred North Whitehead, son of Canon Whitehead (Vicar
'
- I- I . I I .1 ..
nMmnnd Wilson, "A. N.Whitehead: Physicist and Prophet”
New Republic
. 51(1927), 91-96.
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3oC) w9iT 8ld }inls^lsaj2 rs^ls aoI^llQi Xqeoaoo aid
-aiodd- Iliw III Te^qe.^0 eii& oI lulqled aeed sad
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Goivoea & aebisloni doiiiw V ledqziiD al beslramsina ed Xliw
-qerfo oif;t lo ^GScfGco 9ii3? .'laL-ro won odd bns taedadldJS no
^ninaaiir Xfjil odd soeiaxa o^; od vJbiBd IIXw 8'C 9 ;t
oiaoa moil diBqa noigllsi baa bo£ lo aaebl Q*baed&dtdW lo
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3of St. Peter on the Island of Thane t in Kent County,
England) was horn in 1861.
Whitehead was educated at Trinity College, Ceumbridge,
and returned there as fellow and senior lecturer in Math-
ematics. In 1910 he went to London University as lectur-
er in applied mathematics and mechanics. Later, he be-
came reader in geometry at University College. Krom
1914 to 1924 he was professor of applied mechanics in
Imperial College. He is on the council of The Royal
Society.
In 1898 Whitehead wrote Treatise on Universal Algebra .
With the collaboration of Bertrand Russell he published
in 1910 a two-volume work entitled Principia Mathematica .
nine years later Whitehead wrote An Enquiry Concerning
The Principles of Natural Knowledge which attracted much
attention. This work was followed by The Concept of Na-
ture in 1920, and The Principle of Relativity in 192E.
Dr. Whitehead delivered the Lowell Lectures at
Harvard University in 1924. They were afterward incor-
porated in his Science and the Modern Viforld
. 1925, and
Religion in the Making , 1926. After his Lowell Lectures
Whitehead was invited to teach at Harvard and since that
time he has been an instructor there. His book. Process
and Reality
,
appeared in 1929. The treatment of cos-
,^driroC dTtoa fix j-ariJbrr.' xo orf^ nc b'-ie^si .;tci
.lObl nx mioi aovi (i)n6 l;^riii
,
a^f x'ldiiiiiC ,9geIIcO 's^^inx'iT ^js Soj’ccxjfja ajavv Jbearfactiri;
nl leijj.'tosi Toinat; bni^ wollal rjL o'tsrfi- damxfjsi fcriis
-•iir:?’09l ajB novXioJ oct driaiv orf OI^X nl •doziuno
- 3 d 9n . aclniiKosm brixi ecic!‘«m9 rfdSi,: fjell iga ni "Co
xioi .©36II0 L aTsTcaJ Xc ai -rstaai ern®©
nx Boxnxrioon f>silaqji lo loaoiexf.iq saw sd 1^361 oct M;I
or(T lo Ixocinoo arid’ no ul aK .o^alloO XajtTsqnil
.’^Xeiooci
DTie^Iix I>ti:;X 9vxnU no 9 i-l;d<i^6Xx edoT.v aaDried’iriV' 8S3I nl
Lerixxidnq ed XlsetiJ/i Jbn.fi'iitxod lo iioidx.sXodfIIoo arid ridxv.
. gpxdainaridHlI axfTXcrtx’x-i Jbeldidna A'low enmiov-ov’d a OIQI ni
rnimauncO i^TlnpnS ni. sdo'ivv IjaerisdxriV. ladnl aTaa^; sfixM
riowfl JbsdoBiddjt. rioiriv/ 9;,&9lwcnri lBTndx',1 lo aelglcniid sriT
-b7 dqgonoO 9ri^ JbswoIIcx aaw d'zow cxriT .noidneddB
_ ill ,:vtxvxdBl9’n ^0 9it,iof!xi:X 9ri!r Xfi-.. ,Osei nl 9ind
de aexxjdcsl Ilarol arid Jb9'X9TXl9f) JbBsrisdxriV*’ .xc
-xooni £)XAivvT9dlB exav: \;9ri!r .^>2^1 fix b'ZBvisB
cfifi
.
riXxQ,. nT9i)on arid .bnB ecr.olc3 aid nx I)9dB'ioq
asxndroJ XXs'voJ aXit xod'tA erid nl ncX^iJ.eH
v+flrid soflle Xnxi JbxtYxaH dfi riosod od bodxYfix 8bv; bssrisdlri'.^'
z a ^oo’L'x
.
,dood aX'I .s'larid xodonxdenx n£ nood asri ari smXd
-dco lo dnsmdxoxd orir .029X nx &0XJ39qgB
.
’dxXaB/i JbfiB
4mology contained in this work sets forth an interpreta-
tion of the nature of process which forms for Whitehead
the primary conditions of the problem of God,
-scfsiCTTocffii rixi f£o £&!: ciutis liiow fc;lriw njc I)oriijb^n.oc ^TiioXcrt;
-bi-srvact X/fl, 'lo't tiinoJ. doidw' eiisooiq; "io 9Tif^,sn su’^ '^o noiv
.bov 'ro HiaXao'iG 9f{^ taox^Mbrico ^;TJLiinlIq o/ib
CHAPTER OHE
THE PROBLEM OP GOD AHD THE KATURE OP PROCESS
A. FLWL AHD PERMANENCE.
Grod is for Whitehead not an exception to metaphysi-
cal principles but their chief justification.^ Whatever
characters, therefore, are found inherent in the nature
of things must be fundamental to our consideration of
the problem of God. Plux and permanence are among the
first vague generalizations produced by man regarding
the structure of the world. Whitehead feels that these
two factors long recognized in the history of human
thought are fundamental features of the universe. Accord-
ingly, he includes them in his list of the final opposites
2
of cosmological construction. They represent opposite
facts in the nature of things which any comprehensive
theory of the universe must take account of.
There are according to Whitehead two kinds of
3
fluency. One kind is concrescence which is the real in-
ternal constitution of a particular existent. Concres-
cence is the process within a particular existent be-
cause of which it is an actual entity in the world of
concrete things. It is that process by which individual
things that exist are what they are in their own consti-
5
^PR,521. In this thesis footnote references without
authors* names pertain to works by Whitehead. Refer-
ences to other works will give names of authors. Con-
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6tntion as separate concrete things. The other kind of
fluency is transition which is the process hy which the
content of any existing thing becomes organic in the con-
stitution of other existing things. The fluency which
characterizes the internal relations of any concrete thing
renders it perishing or capable of entering into the make-
up of other concrete things. The complex of relations
formed acts as a total sphere of influence to determine
the actual constitution of any concrete existent at any
point in time and location. Whitehead says, "Transition
is the macrocosmic feature of flux, and that concrescence
1
la the microcosmic feature." Transition as the macrocos-
mic feature of flux is universal and pertains to the total
series of passages between particular existents. Concres-
cence as the microcosmic feature of flux pertains to the
process within particular existents qua particular existent^.
The flux of transition or concrescence is not to be
understood as indiscriminate change. Flux is intelligible
because the terms of change are constant. This fact con-
stitutes flux a process and is the condition of permanen-
cy in the universe. The terms of permanency are called
by Whitehead eternal objects. In his own words "Eternal
2
objects are elements in nature that do not pass." They
are Platonic forms which determine how the concrete ex-
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7In Whitehead *s philosophy of organism it is not substance
that is permanent but form. The forms or eternal objects
are basic in conditioning the character of particular
things. Sternal objects account for the order of events
in nature. They are the ground of determinate sequence
in nature.
The recognition of flux and permanence as funda-
mental in the behavior of the universe leads Whitehead
to posit them as necessary factors in interpreting the
meaning of God. Grod is the permanent condition of the
total process of the world. He is the basis of all
events ensuing at any time. The permanence of forms or
objects and the fluency of concrete things are expressed
as final opposites in Cosmology and as eternal contrasts
in the nature of God.^ Whitehead *s concept, of Nature
will reveal more relationships of process to the problem
of God. As a matter of determining further conditions
of the problem of God in Whitehead’s philosophy, let us
inquire of his concept of Nature beyond the bare facts
of flux and permanence.
B. THE REALM OF NATURE.
"Nature,” Whitehead says, ”is that which we observe
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8Nature is that which affords the permanent possibility
of sensation* Nature is the realm of physical objects*.
Nature is the order of particular existents so system-
atized by the inter-relations of parts that it forms an
organism. These inter-relations are formed by the
processes of concretion and transition. It is the prin-
ciple of concretion that regulates the order of internal
relations within particular entities. By this principle
each particular existent is made an integral part of all
other actual entities in the universe. It is the prin-
ciple of transition that regulates the order of external
or contingent relations between particular existents.
Eternal objects establish a cosmic order out of discrete
particulars. Eternal objects are the ideal forms which
make mere change in nature a process of determinate re-
lations between events. Eternal objects form the ulti-
mate ground of organism for each actual entity and for
the total mass of actual entities in nature. Hence, the
realm of nature is permanent as well as fluent.
Basic also in our understanding of nature is the
meaning of substance, i'tfhitehead conceives substance to
be a substratum of the given in sense deliverance. It
is that which we subsume as the objective basis of sense
experience. Substance is the basis in fact of the
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9Material World. The properties of substanoe are expressed
as the properties of physical objects.
All objects are composed of minute structures which
Whitehead calls entities. The term entity is used to
refer to a basic texture of nature. The activities of
entities are events. An event according to Whitehead is
the specific character of an entity discerned through a
period of time. Thus, an event is the process of an
entity whose behavior is relative to a specific location
and period of time. Events are the ultimate facts in
the realm of nature which express the active relations
between particular entities. Events are occurences as
discerned in time, or space and time.
Space and time for Whitehead are abstractions from
the more concrete events. They are the categorical basis
of appreciating the events of nature. Space and time
are objective by reference to the specific nature of con-
crete events. They are not facts apart from nature.^ The
total range of nature is made up of contingent processes.
This contingency of process makes possible the existence
of various time systems. Hence, what is simultaneous in
one time system may not be simultaneous in another. A
complete time system is formed by one family of durations.
The principles of concretion and transition by which the
'•CON, 168.
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notion of integral relations is expanded allow for an
overlapping of durations. Thus, in some way each event
participates in every other event. The mutual partici-
pation of events is the ground of continuity in Nature.
TJae mutually conditioned events of nature are self-
contained according to Whitehead’s theory of nature.
Whitehead says, "Nature is disclosed in a complex of enti-
ties whose mutual relations are expressible in thought
without reference to mind.”^ Upon this statement we may
interpret nature as the realm of physical objects and
relations independent of being expressed in thought re-
lations. The physical properties of nature are expressed
in terms of physical objects. Whitehead’s theory of nature
as the range of objects independent of thought relations
seems to be complicated by his protest against bifurcation
in Nature. V/hitehead says that there is no bifurcation in
Nature, and that nature is the simple deliverance of sense
awareness. S He maintains, however, that no material is
provided for the interpretation of sense data by the senses
themselves. We interpret them. It is difficult, if not
impossible, to understand Whitehead’s point in declaring
against bifurcation in Nature when he says that sense
awareness is a relation of mind to matter.^
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through perception. The essence of perception is selec-
tion and interpretation. In his article on "Objects and
Subjects" Whitehead holds that perceptions are experien-
tial functions which arise from the stimulation of the
various bodily sense organs.^ Sense deliverance is thus
more than stimulation of the bodily sense organs. The
experiental functions which arise are concerned with an
otherness transcending the bare facts of sensation. Per-
ception is consciousness analyzed in respect to the ob-
jects of sense. The meaning which Whitehead gives per-
ception suggests that it transcends the physical objects
of sense. However, his view that interpretation involves
no disjunction of nature and mind makes interpretation
or perception in some way an element of the natural pro-
cess. In any case nature would seem to be substantial in
its mechanism without reference to an interpreting mind.
The present extent of our exposition of Whitehead *s theory
of nature, reveals several relations of interest to the
problem of Ood.
The observation that the objects of nature are ex-
pressible in thought relations implies a rational struct-
ure in nature. The ground of this rationality in nature
is hardly accounted for apart from the notion of a ration-
al principle in God. {Subsequent discussion will show that
^"Objects and Subjects", Phil. Rev. 41(1932), 133.
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Whitehead bases this principle of rationality in the pri-
mordial nature of Gk>d.^ The cosmic ground of entities as
the ultimate texture of nature and the foims which they
have taken in the course of evolution are problems perti-
nent to the principles of creation and novelty in Sod.
The relativity of space and time to events makes process
a fundfiumental feature in the problem of the being and
Nature of God* Whitehead *s statement that interpretation
involves no disjunction of nature and mind, would seem-
ingly reduce our interpretation of God to entities which
are material and mental or perhaps neutral. However,
his theory of the relation of mind and matter makes
possible a broad foundation for the spiritual interpre-
tation of God. These various features of the problem
of God suggest a universe of meuiy dimensions.
G. A UNIVERSE OF MANY DIMENSIONS.
The advance of science has revealed many new measur-
able features of our universe* Each phase which is sub-
ject to determinate relations may be thought of as a di-
mensional character* The natural order presupposes a
scheme of extension* Extension is used to refer to the
spatial and temporal character of natural objects* This
is probably what Whitehead means when he says that the
See page 38 of this thesis for a discussion of God*s
primordial nature*
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extensiveness of space forms the spatialization of exten-
sion, and that the extensiveness of time forms the tem-
poralization of extension.^ The notion of extension as ap-
plied here to space and time does not seem in agreement
with a previous statement of V'/hitehead, that space and time
are abstractions from the more concrete events.^ Accord-
ing to this view space and time are extensive only in the
process of perceiving events. They are hardly the charac-
ters in fact of concrete events or entities. Space and
time are merely presuppositions of the scheme of extension.
Whitehead’s use of extension expands the concept beyond the
commonly accepted dimensions of physical objects. The
theory of relativity involves the recognition of time and
motion as factors necessary to measure the relations of
extended objects. Hence, time and motion or process may
be considered dimensions. Including the factors already
mentioned, the theory of organism advanced by Whitehead
involves the recognition of concretion and continuity as
necessary to measure the relations of extended objects.
The existence of actual entities gives the universe its
character as an infinite measure of concrete particulars.
Continuity, which Whitehead also calls a property of ex-
3
tension, gives the universe its character as a total re-
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that the universe has as many dimensions as there are
categories valid to express its realities.^ The variety
and extent of the dimensions applicable to the universe
expands our theory of the world order into an extensive
continuum.
1. THE aXTEHSIVE CONTIMJUM
The extensive continuum is Whitehead's theory of the
universe conceived as a comprehensive process bound to-
gether by a novel relatedness* Extension of process is
the cosmic ground of events in space and time* Process
is based upon a system of universal relations which are
the condition of novelty and continuity in nature* Mere
extension of objects, however varied might be the dimen-
sions, would not make a universe without the character of
continuity* Continuity is the condition of organism in
nature* The processes of flux make possible the novel re-
lations in the universe* The Extensive Continuum in its
macrocosmic aspects is considered by Whitehead an extended
process of galactic systems spreading through millions of
light years* In its microcosmic aspects Whitehead thinks
of the extensive continuum as a process of electrons which
symbolize points of energy* The relations of the macro-
cosmic process are called transion by Whitehead; and the
^See page 17 for a discussion of Whitehead's Categories*
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relations of the microcosmic process he calls concretion.
Transition and concretion form the active basis of an
order continuous with the extension of space-time events.
The subsistence of eternal objects in the manifold of
space and time gives permanence to the organism of the
Extensive Continuum. Organism constitutes the central
factor in the cosmological system or process of Whitehead.
It is this extensive space-time process which is consti-
tutive of the cosmos.
2. THE COiiMOS AUD COSMOLOGIES.
According to Whitehead the history of philosophy
discloses two cosmologies which at different periods have
dominated European thought; namely, Plato’s Timaeus and
the cosmology of the seventeenth century whose chief au-
thors were Galileo, Descartes, Hewton, and Locke? In the
Timaeus the world of concrete objects is the structure of
the natural order. Within this order of facts in nature
2there is the determining order of forms. These forms rep-
resent the prototypes or ideal structures which condition
the passing of phenomena. The cosmology of the Timaeus
expresses a two-world view containing the world of con-
crete things and the world of eternal forms more or less
elusive.
Modern Science early became critical of Platonic
Sa, IX.
^Dorothy M. Emmet, WPO, 104.
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cosmology* The Gopernican theory of the solar system
was a revolutionary departure from the older Ptolemaic as-
tronomy. The work of Gopernicans was greatly expanded by
the advanced astronomical studies of Galileo made possible
through the invention of the telescope* The conception of
the universe as a solar-centric process became increasing-
ly dominant among scientists* Descartes did much to ad-
vance faith in the mathematical interpretation of natural
processes, tiir Isaac Newton reduced regular molecular
motion to mathematical formula. The phenomena of nature
were interpreted in such mathematically precise terms that
mechanism came to be a common symbol for the natural world.
The mechanism of the Seventeenth century philosophy ex-
pressed a one-world view of natural forces and concrete
things which made Platonic forms unnecessary. The cosmos
was conceived as a self-sufficient process of physical ob-
jects controlled by material forces in space and time. In
his cosmology Whitehead seems to be striving for a syn-
thesis of the Platonic and seventeenth century systems.
The Platonic forms function in his theory as eternal
objects or elements in nature that do not pass.^ The rigid
mechanism of Galileo, Descartes, and Newton is thought of
as an organism of creative process sustained by the in-
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in nature in the sense that they become the factors that
determine the character of each event in the process*
Eternal objects as far as they may be specific are accord-
ing to Whitehead always relevant to particular events*
The World View of Whitehead combines eternal objects and
natural events, the permanent and the fluent of nature,
into the unity of an organic extensive continuum.
The cosmos as an extensive continuum provokes for
Whitehead a critical point in the problem of God* The
extensive process of space and time demands a concept of
God correspondingly expansive* Whitehead seeks to make
an adjustment in theory by positing the cosmic process
in the nature and providential power of God* God is the
actual basis of the extensive continuum, and yet he is more
than the actuality of the world?"
The actuality of the world, as already observed, is
2
controlled by cosmic principles and processes* The prin-
ciples of the universe are the elemental factors that de-
termine the various categories which may express the total
of reality.
D. PRINCIPLES AM) PROCESSES.
1. THE VALID CATEGORIES*
Categories as used by Whitehead are the generic
^SMW, 253 •
^See thesis pages 5, 7, 12.
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notions which are inevitably pre-supposed in reflective
experience?* They are the general and fundamental concepts
which form the necessary basis of appreciating the facts
of experience. Categories are for Whitehead the forms in
the facts and express the character of the world given in
reflective experience.^ His categoreal scheme proposes to
be explanatory of the system of abstractions involved in
the forms of facts. Our discussion of categories will be
in part a summai*y of concepts previously considered. In
general the categories state the fundamental notions in
the philosophy of organism. As such they will serve as
a compact frame of reference for the problem of Cod in
Whitehead’s philosophy and the evident basis of his idea
of Cod. In using the expression ’valid categories* we
shall not attempt to be critical of Whitehead’s scheme,
but simply to present his view. The categories he gen-
erally divides as follows: The categories of the ultimate,
categories of existence, categories of explanation, and
4
categoreal obligations.
The category of the ultimate: creativity, many, and
one are the notions which complete this category. (1)
’One’ as a categoreal notion stands for the individuality
or singularity of an entity. (2) The term ’many’ refers
to the disjunctive diversity of entities. Entities as
£7. ^PH,30. ^PB, 30-42.
rfi, 30. The following material on the categories is a con-
densation of the fundamental material in PR, 30-35. Cate-
gories not relevant to our main problem will be omitted.
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diverse and separate actual occasions form the basis of
*many* as a concept expressing what is fundamental in
nature* (3) Creativity is the ultimate principle by
which the disjunctive *many* become 'one* actual occasion.
Creativity is thus the principle of concreteness by which
the many entities share in the making of a new occasion.
The categories of Existence: There are eight cate-
gories in this division and five will be given here.
(1) Actual entities are the final realities or real things.
They refer to an ultimate texture of nature. (2) Pre-
hensions are expressions of the concrete facts arising in
the relations of entities. (3) Nexus are the concrete
facts of relatedness expressed objectively. Helevant to
the process of actual entities relatedness may be outward
(objective) or inward (subjective). (4) Subjective forms
are concrete facts of relatedness expressed subjectively
or privately. (5) Eternal objects are pure potentials
which may determine particular facts or forms of concrete-
ness.
The categories of Explanation: Twenty-seven catego-
ries compose this class. A limited number will be treated
in this connection. (1) The actual world is a process.
This process consists in the creative relations of actual
entities which give rise to new actual occasions. The
M r ' < *- fc ' '!-•
,
atiaK ItXa on't ui ;t




.. I' ...jLii’ X^Uit Oii t'oSi.;iQ9c- X'il^ Ou'iC’/Xi)
r'x Xje;Ja9C:;^:,!i-a:jl ei ^ ,;nivni^
ict-jBO'rO ( o ) . "I'C'rX ?,ri
7i ode r{ox/iv;
Xo-t'ivv 3i'j:?xi9Xo-::i:iiwC ‘tx yXqioai'i-i si v;j ca'iO
. :ix wen o ’...o >'i;u ij?-:x eld' ai e'lLv^c seX^lXae ’;rig3!::! srfX
oe^u XX^Xa O’tc o'i-^de^ : acno^ •iixL' Ic iioxTOXiO^iiO e.'iX
.o’l j-X fibr .'.- ‘nX XX-v’ ev'i'x X)fii> :.io r .f;X7i o atdi at eoX'io^
r-.ru'';X I^xri io Xoili-s-i Xefii't 9 \o o-ixs a9X.ti.tri9 XisirtrA • J
)
'-sr.X (1-i) .^xi/tx-'n 'to ©i.atxot rix ot ’lolo^i
nx :;,rii -xii^ ttot'i o.t9xortor) exit t:o ..oaoxeoO'iqxe s'ln, anoirinori
^texDH'jo ei(t c>*xj3 aaxeli (S) . ::9itivtn.o oaoitaXa'i 9 . it
ot t'l&TfcJa.. xi;Xevxt oooffo aa^n-be.UIo': 1:0 otor.l;
in,,\7ii!o jJ ':2x .c.onboeBls'T ositxtiiv Xri toa lo ticisoo'iq snt
.'Xol; OYitoe^Xa.. it) . ( arxt oaLuira ) bi^vail to lovitos'Xo)
,i s-v :t ca*, Jj;: bo. .^.otoxo -yon botxXoT l;o ..toxX sts' er^c o oto
aljbXT/iOj'oq &tx'x ot^.. '.toaVto X-i'.;'t%tx ['}) * ^X.o'^irrt'iq to
-fvt OT; jiOD lo or.Txt TO T . a iJi:- .1 tToq orixor).9 J ox> rieiii..'
* ooea
-o:\otao HcTOT - ; ro-.w" ; iic>it-;;aoXq:xiX Ic uoxTC^otoo ©rfT
.botaoTt ad' Qi. ToXrtan botixill A .a'-if.- Xo -i ^'t aooqinoo ooxx
. ;:;a‘.oTq i ex hliov: Xxrrtoa stt'X 'I'i . not te.-rinco ain't ai
Xijntoc Xo oa.J'taltJT evitiiOTo orit xii .:t io^ioo oaecoTq oiXT
ed? . iTiox 3 X oovo -C/.otoA v/ori cj oai'i .(erdw ovititas
world process is thus a process of becoming. (2) In the
becoming of an actual entity, the unity which is potential
in many entities becomes concrete in one actual entity.
This means that the internal and external relations of
actual entities possess a potentiality for realizing a new
unity in some actual occasion. Hence, one might say that
an actual entity is the real concrescence of many potential
occasions. (3) Each entity in the universe of a given
concrescence csin be implicated in that concrescence in
several ways, but it is in fact implicated in only one mode.
This determination of actual things is the meaning of
potentiality. (4) An eternal object can be described only
in terms of its potentiality as a determinant in the be-
coming process of actual entities. Accordingly, eternal
objects are not analyzable apart from the actual entities
in which they are ingressed. -analysis of eternal objects
only discloses other eternal objects. (5) The particular
existence of an actual entity is constituted in its process
of becoming. In other words, the principle of process is
the method of becoming for actual occasions. (6) An actual
entity is composed of elements which are called prehensions.
The prehensions originate in the process of becoming. The
method of determining the elements entrant in the composi-
tion of an actual entity is called division. (7) Every
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prehension has three factors; (a) The actual entity of
which the prehension forms an element is a factor in the
sense that it is a part of a more inclusive process. The
actual entity is called the subject of its prehensions.
(h) The content of prehensions is called the datum, (c)
The way in M^fcich an actual entity includes its several
elements is known as its subjective form. (8) There are
two kinds of prehensions which are called positive and
negative according to the inclusion or exclusion of various
possible items which may enter into its internal consti-
tution. Positive prehensions are termed feelings. (9)
The subjective forms (which indicate the methods by which
an actual entity includes its constituent elements) may
denote not only physical but psychological processes, such
as, emotions, valuations, purposes, and consciousness.
This would seem plausible upon Whitehead’s view that the
realm of nature is self-contained, and that interpretation
involves no disjunction of nature and mind.^ Nature is
disclosed in a complex of entities whose mutual relations
2
are expressible in thought without reference to mind. (10)
The process of becoming in any particular instance of an
actual entity conforms to certain conditions. The con-
ditions which are necessary to its becoming when expressed
compositely are termed the ontological principle. (11)^
^CON, 4.
^CON, 4, 5.
’::c v..ti^iie 9/ir (t) 091 :1 ^ ecri riuisria.ie'iq
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There are two fundamental types of entities; namely,
actual entities and eternal objects* All other types
simply express how all secondary forms of the fundamental
types are in community with each other* (IS) An entity
is actual when it functions in the determination of its
own character* The process of becoming actual is the
process of an entity in combining self-identity with self-
diversity* Actuality, then is proportionate to and varies
with the degree ol self-determination possessed by any
entity* (13) The process of self-functioning is the real
internal make-up of an actual entity* (14) Objectification
means the process by which one actual entity functions in
the self-creation of another actual entity* The nature of
the flux in which actual entities arise is such that the
elements of one actual entity are not thoroughly separable
from the elements in the constitution of another actual
entity* One actual occasion may therefore be operative in
the becoming of another* The process by which some actual
entities influence the character of other actual entities
is called ingression* Accordingly, Ingres sion pertains
to the relationship of eternal objects to actual entities.
Eternal objects are the elemental factors which form the
basis of order in the scheme of nature* They are inseparable
from the mass of actual entities and may be ingressed in

S3
them with varying degrees of complexity. (15) The final
phase of concrescence for any actual entity is called its
satisfaction. (16) In the process of concrescence there
appears a succession of new prehensions which continues
to the point of final satisfaction* Concrescence is there-
fore a genetic process which ends in the satisfaction of
concrete existence.
The Categoreal Otligations: There are nine cate-
goreal obligations and only three will be considered here.
(1) There can be no functioning of diverse elements in
the unity of the final phase of an actual entity. At this
point of satisfaction an actual entity becomes sufficient-
ly determinant in its own being to be considered objective-
diverse from other entities. This stage of the process of
actual entities Vifhitehead calls the category of objective
diversity. (2) The category of conceptual valuation states
that psychological prehensions may be derived from physical
prehensions. This means that psychological centers of con-
creteness (such as the sense of logical relations, feelings,
volitions, and evaluations) may be derived from physical
centers of concreteness. The contents of psychological pre-
hensions or ceiiters of concreteness are the eternal objects
which determine the forms of the actual entities related
to those psychological processes. The foregoing statement
Qd1 ('il) . •CvtJ:xDl:iKor> I'o rlJi// fCDict-
oellfco ai. T.fivrri'.; X*ij:;:?oJ3 v'la lolt eertooK^'ttjiic o 'io aaBdq;
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-Qio.fj Sx oo^.oD^iJ':oiiC>l ‘to »tri.Loq s.iid
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about psychological prehensions is probably deduced by
Whitehead from his theory of the conjunction of mental and
physical entities, and from his belief that eternal objects
are always in conjunction with concrete objects of actual
occasions* (3) There is the category of freedom and deter-
mination which may be stated as follows: Each concrescence
is free in being conditioned by relationships which make
it contingent to the universe of other concrescences* The
determination of a concrescence is conditioned primarily
by the elements which are the basis of its own existence.
Hence, any concrete thing is relatively free in its ex-
ternal connections and relatively determined in its in-
ternal connections*
The several categories are central in the philosophy
of organism* They form the structure of Whitehead *s meta-
physical system* In the following discussion on the
philosophy of organism we shall bring to focus those cate-
goreal ideas in his scheme which offer greater clarity
to our understanding ;7hitehead*s concept of God*
2* THE PHILOSOPHY OF ORGANISM*
It has been said already, that the philosophy of
organism is built around the scheme of categories. After
a statement of his categoreal scheme Whitehead says, "The
bavi'Ba.b c-^^scfoiq : i iinoi t.ne.5x'xq I. r;ip,olorfo''^sq jr-'' i£
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whole of the subsequent discussion in the subsequent parts
either leads up to these categories (of the four types)
or is explanatory of them, or is considering our experience
of the world in the light of these categories.
What is ultimate in the philosophy of organism must
also be ultimate for the problem of tiod based upon that
philosophy. Creativity, the many, and the one are vital
to the problem for they compose the category of the ulti-
mate. Whitehead seeks to work the principle of creativity
into an interpretation of Grod which will account for
novelty in the world and the way by which the disjunctive
many become one.
The many and the one in the philosophy of organism
are not pure abstractions but are terms descriptive of
concrete things. Accordingly, the problem of God is
fundamentally involved in the concrete problems of exis-
tence. The realities of existence are called actual entities
The entities may be called cells. '^The philosophy of
2
organism is a cell theory of actuality”. Cells are struc-
ture complexes which by definition are not further analyz-
able into parts with equal completeness. The supporting
ground of these actualities are eternal objects. It is the
activity of these eternal objects which constitutes the
processes of the actual world. In the life process there
hdi nl noiaeu-J^il) ^risirpasdna arid 'lo aloiiw
( aeq'^d” tuoI orii- 'to) aal'to^s^BO esoifJ ot qu aliael -lodtie
ooayt'isqxQ itfo ^^niioLI: snoo "lO .'norvt lo x^'iodariBlqxa ax 'to
. soiic^otBO aaodo to tiixxJ sii- nt LX'tcvij to
tciUTi inaJtriBg'io to y^rfqofioXx-iq nx oJ'tsniidXxi Sx
cfiiiicf no<Ti; reaai xc-x to nsXdo'i^ tot 0diiC!itX;j oi oaXa
iB^xv sts erio erf? ibni.- , .^scn: eat , xvitBQiC ."rfgoBoIxrfq
-x?Ix; srf? to ^xosetao s i? eboqsoo '.:5rf? tot nieXrfctr erf? o?
r,?xvita6to to eiqXoGitq erfv ritovv' c? bjieo«i tBerie^XrfV. -odom
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is flux and there is permanence. In vVhitehead*s philoso-
phy it is impossible to interpret the problem of God
adequately apart from the many features of process which
are technically enumerated in his scheme of categories.
Process is an ingression in the very nature of being and
becoming, fhe determination of being is the essence of
potentiality. The objective of this thesis is bound up
with a consideration of that Cosmic Potentiality which is
the basis of all actual things and concrete existence. In-
sight into the metaphysical ground of this potentiality
provokes the recognition of cosmic problems.
E. THE RECOGNITION OE COSMIC PROBLEMS.
The statement of the categories by Whitehead is
hardly more than the statement of problems fundamental
to the nature of experience and reality. It may be that
some of the categories are not necessary features of ex-
perience; nevertheless, it is clear that there are cate-
gories in his scheme which raise fundamental questions
about the nature of reality. Some of these questions
which are relevant to his idea of God are as follows
:
What is the nature of the creative force of life in the
cosmos? What is the meaning of existence as a universal
process of prehension and concretion? How relate the
oaoljcriq l ' bxsarf: :i irii. lij. .©orisfi^maq 8i oioril Mr- xirl'i
f)o-r lo nalcfoxq wsiqiavlai. od' alcfi saoqcai: c.1
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. 39 in:c:yO:tiso lo-emedoe din nx Il^v 1 rid o el sib
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-also ana aiod? larll 'lealo li 11 , eaQlarluioTsfi ;oonsi‘ioq
sncxlaos, Isifiair.eljai.'l ar-iai rfoi.'.w amsilo© eld nl 09x103
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many and the one in a concept of God? Ythat is the bear-
ing of the principle of continuity on the idea of God?
What attributes of God are tenable when flux and permanence,
creativity and novelty, the many and the one, progress and
retardation are taken as permanent factors of consideration?
Recognition of the problems provoked by these questions
and the attempt to construct a consistent world view form
the primary basis of Whitehead’s concept of Grod.
9erfj" 8i cfBrfW ?f!00 cJ’qaonoo b nJt eno 0 ri;J‘ JbxiB 'ifiBca
?hcO lo B&bl orfd’ uc ’^oiunxlnoo “io slqiGnliq 'to ^nl
,aonenjwinaq i>:iB xxrll nerfr/ sliansct' e'le i>o€' xo aad-ucfii^J-cfs d'jarW
asaigo'iq ,eiio Jhas ^crtem arf^ ,’^^IoTon bna ’jd'xvJ;d‘69‘io
?aoi:d‘eT:ef>xaaoo io s'loloe^ d-aertBCTisq ats asiBd’ sib noi cJ'BirrB^ si
r-noi^aeup 9s^dS anslcfoig srlcf aoUtln^coeH
cnol wsiv Jbliov; ^nsoalanoo b cfoBTiv auoo o:t srfj bob





WHITEHEAD* S COHCEPT OP GOD.
A. THE BEIHG AUD IIATHRE OP GOD.
The being of God is not questioned in the philosophy
or organism. God's existence is not doubted. It is
chiefly the purpose of Whitehead to define his concept
of God. Hence, the nature of God*s being rather than his
existence is of first importance. The nature of life in
its cosmic expressions is fundamental to our consideration
of God*s nature.
1. LIPE AIID COSMIC EPOCHS.
Life is the principle of activity in the universe.
It is the basis of cosmic process, and the ground of our
world order. There is advance in the life process. An
extensive period of change, Whitehead calls a cosmic
epoch "The philosophy of organism repeats the Timaeus
of Plato in tracing the origin of our present cosmic
epoch back to an aboriginal disorder, chaotic according
E
to our ideals.” Our epoch, whatever its composition and
characteristics, is a result of the long eventful course
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increasing order is the evolutionary doctrine of the
philosophy of organism. Grod is interpreted by Whitehead
as the primary source of universal activity, the ulti-
mate of all movement toward order. There is in our
present epoch merely the flush of the dawn of order.^ Our
world according to the philosophy of organism, is set in
a society of events. These events are the basal elements
in the world of actuality. God is the condition of all
actuality, yet he is hardly to be identified with the
complete range of existence. To eq.uate God with all
Whitehead feels would be at a cost of critically ignoring
the moral distinctions which are significant for the
2
cosmic order. The natural order in which we live is not
only a flux of cosmic events, but it is a continuity of
events.
Whitehead thinks that such a condition may be pe-
culiar to our epoch arising from the society of crea-
2
tures that compose it. This continuity does not exclude
atomism. Our universe is so ordered that there is not
only extensive continuity of all things but each atom
is a system of all things. (Jod is the total frame of
reference by which any part of the universe is indica-
tive of the whole range of events. He is the basis of
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entity in the world has some relevance to all other
events* In other words, (rod is the basis of continuity
in the evolutionary march of events.^
From the higher phases of concrescence there has
arisen consciousness as a subjective form of actual events.
Whitehead says that the consciousness individual in us is
2
universal in Gk)d. How this may be is not made clear in
the philosophy of organism* Making God such a cosmic
consciousness does not seem to be in accord with the moral
considerations which actuated Whitehead*s refusal to equate
God with all things* Perhaps all Whitehead means to say
is that God is the ultiiaate ground of all cosmic advance
in the levels of existence. God is the immanent basis of
movement from one cosmic epoch to another* He is the
principle of life that elicits the vast changes which
create successive cosmic epochs*
2* CREkTIOK AND HOVELTY.
Creativity we observed in our treatment of the cate-
3
goreal scheme was in the category of the ultimate. It
is the ultimate principle by which the disjunctive many
become one actual occasion* Creativity is that principle
in the structure of things by which there is fundamental
change* In the process of changing forms each actual en-
^See discussion on God*s nature* Pages 38,40*
^RIM, 158.
®Pfi, 31.
'iQi'fvO £Ii'. Oo ssiir-vels-i 9moe oud Mtiow 9 rf;t nl
iT/n titnoo uia' d’ eic!" JboC)
^
abxow ‘lorfrf’o nl .a^n979
•^.ecfrieva do'ixim •,tanci:d‘wIov9 on:} al
etsrf sTtSilo ar.r’&of.e'ioiioo ‘lo asois^'fcj 'xarfgjtrf ariu mo'i'i
, a:t£isve li-’.-'d-CiJ lo on:©'! e7i» oeldut ij a£ boofioucioanoo nsai'ia
oZ- 3n 111 I^ifidvlbnl ssenauoioiinoo odd :}3d:} s'^iia Z)B9£{9j‘ir{i.
3
fiZ ntielo ebj^n Ion al 03 ^:8^J axnZ woH . ten; nx lae'iaTx.ciJj
oZnioOo -j fcov ^nxiU:: .nalaiin/io Ic lidqoeolirffr yrrvt
laxoai GiZ if?;.,’ i-cooei. ax od od meaa Zori ^eoL eaQiiBnolDmoc
siESjfQ Qd I^esi'ien 'i)*»9a9^xr(v» i)6d’X’ajoj& iir Z Zw anoZZx:x9Jbi anoo
r.iii cd ^aesa Zuxaris^Zr^. ."Is aqxi/i'/ia'Z .-griZj'O' £Sa rCZZv. Zjov
9criXivJ&>i oZwaoo .Cla 'Zo Jboxjo'rg aZjssxiZ.i’Ix; ;iZ boQ &BdJ -ji
lo -rZajBd cZaarLsenmi erZZ al Z?c€ « oonei’axxs lo aly'/al erio aZ
odo -IX sH .asitdo-ii' ©•Z dooqa ©ixiao© aric moi^ Znoceren
doZdv/ Z,-xt odZ xZZcxI^ ZxkfZ etZI lo 3lqxonZ'xq




-aZjfio odj ZiiRmZ/iOtu xi/o. nZ £>: v-xyRdfo ew 'cZZvZ j'JsyiO
Z_ *oZo£fvxZItj 3f(Z ±0 z^O'^QdBv Brit nZ sn'^ oaedos
orttciiulclb oriZ dyZr>/ ^cd olo^lonlrq yZjccnZZIo odt al
olqZoaZxq Zxsr'Z sZ '•i,i'lrljsjBrC •iKtsz.ooo Ix^irZois eno auicoyd
l8Zn8fT£>xifin'i ol enadl doi dv: v'dT r;^nt -'Z 'to eruSorzl'i odd al
-G9 Iiirtos fioas aci'io't ^n.Zsn£#.='o "to saeooa’q edZ nl .a^vCUBdo
so3i}‘± e'JooO no aolaasJVElb
a
31
tity tears a specific relevance to the totality of actual
entities. By virtue of these mutual relations of enti-
ties sustained by the creative urge, there is a continuous
union of many things into one thing. Each separate thing
in turn becomes a factor in some new occasion. Creativity
is the process by which many entities share in one occa-
sion. fhe actual world exists in a process of creative
relations between actual entities which give rise to new
occasions. The world is therefore a process of becoming.
Creativity is fundamental to the origination of all that
is or has been.
Whitehead says that Grod is the primordial nontem-
poral accident of the ultimate creativity? Process is
ultimate. God is derivative. God is a factual derivation
from an ultimate creativity. God is the timeless ex-
pression of a creativity which is at the base of things
actual and potential. Creativity is without a character
2
of its own. It is the most general predication we can
make of reality. Creativity assumes a conceptual char-
acter in God and a physical character in the natural world.
God is the primary conceptual and valuational consequent
of the creative process acting upon and within the more
concrete scheme of things.
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arisen in the creative process. He differs from other
actual entities in that his being is comprehensive of
the process by which all entities arise. Behind him there
is no psist. "In the case of the primordial actual entity
,,1
which is God, there is no past. God*s being prehends
all actualities of the evolving universe. Sod is the con-
crete universal. He is that most fundamental actuality
which comprehends all of the varying forms of actual
things. As already cited, however, Grod is not to be
identified with the total of actuality or reality. As
the conceptual ground of the actual world (Jod stands in
contrast to the physical order.
God and the world are in the process of creativity.
"God and the world are the contrasted opposites in terms
of which creativity achieves its supreme task of trans-
forming the disjoined multiplicity, with its diversities
in opposition, into crescent unity, with its diversities
2in contrast!? There are two poles in the total scheme of
things, namely, the conceptual and the physical. The
creative urge at the foundation of the cosmos operates
through the mutual influence sustained between God and the
world. God represents the conceptual pole of creativity
while the actual world represents the physical pole of
creativity. For God the conceptual is prior to the physi-
134.
^B, 528.
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cal, for the world the physical pole is prior to the
conceptual pole* (xod, although an outcome of creativity,
is nevertheless the conceptual ground of creativity, and
the expression of an eternal advance toward novelty. As
the foundation of order God is the goal toward novelty.
God is the universal which conditions the order of the
physical world. It is through God that the creative prin-
ciple of things moves toward novelty. God is the goal of
the eternal becoming of things. The world is the physical
ground by which creativity moves toward the achievement
of new forms and values. God and the world are mutually
conditioned in creativity. Therefore, Whitehead says
that God and the world are mutually creative.^ God
creates the world in the sense that he represents the ab-
solute range of conceptuality and potentiality in virtue
of which the creative principle becomes incarnate in the
variety of forms which together make up the total structure
of the world. The world creates God in the sense that its
flux of forms is the constant condition of changes in God*s
being in reaction to which there is novel advance. The
mutual creativity of God and the world is based upon two
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3. PREHENSION AND CONCRETION
In our discussion of the categoreal scheme we found
prehensions to he elemental factors in the constitution
of actual entities or eternal objects* Thus prehensions
are of two kinds. Those that involve actual entities are
called physical prehensions; and those that involve
eternal objects are called conceptual prehensions. Crea-
tivity is at the base of conceptual and physical prehen-
sions. God is the great conceptual prehender through
whom the creative urge works out an extensive order of
physical prehensions. God*s being is inclusive of etern-
al objects which form the characters of process and the
condition of permanence.
The characters of process are more particularly ex-
pressed in a group of prehensions which is called con-
crescence. A concrescence is the organization of any
number of prehensions in some new fact or form. Con-
crescence is the fluency which is inherent in the con-
stitution of a particular existent. That is, concres-
cence is the principle whereby the flux of prehensions
is actualized in the existence of particular things. It
is the process by which the many become one. God is the
principle of concretion in the sense that he is the order
of conceptual forms through which ultimate creativity
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realizes a system of actuality As the conceptual ground
o
of concrete reality God js not himself concrete. Yet God
is concrete in the sense that he is one actual entity
2
among other actual entities. God is the universal which
prehends the concrete forms of actuality. Whitehead here
seems to he committing himself to an extreme contrast, if
not an actual contradict ion, in his idea of God. God is
said to he actual and non-actual. We might say that hy
the principle of prehension God is primari^.y conceptual,
and that hy the principle of concretion God is that wealth
of conceptual being which has become actual in the order-
ly forms of the real world. Thus prehension and concretion
are correlative principles of process. They are the
principles hy which many discrete entities become one
novel actuality. In short they are terms that express the
means hy which there is organism in the plurality of things.
4. THE MAJJY AHD THE OHE.
The many and the one are classified by Whitehead under
the category of the ultimate.^ The many, the one, and
creativity are ultimate notions involved in the meaning of
a thing, being, or actual entity. They are the fundamental
characters in all being or reality. All things are com-
prehended in these ultimate facts. The one stands for the
singularity of an entity or a cell of actuality. The many
1 2
Pfi, 5a3. SMW, 853.
®PR, 135, 584* 31.
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stand for the plurality of actual occasions in the consti-
tution of any entity* Each cell of actuality is a complex
of many events. "The philosophy of organism is a cell
theory of actuality* Each ultimate unit is a cell-com-
1
plex " Each unit is a complex of many particulars.
There is organism in diversity* There is atomism in
relativity* The many presuppose the one and the one pre-
supposes the many*
Creativity is the principle by which the many which
is the universe disjunctively become the one actual oc-
2
casion which is the universe conjunctively* The uni-
verse is conjunctively the unity of these particular things
into systems called concrescences* Concrescence is the
process of integration by which the oneness of the uni-
verse and the oneness of each element in the universe re-
peat themselves in the creative advance from creature to
creature, each creature including in itself the whole his-
tory of things and their mutual diversities* The unity of
the one binds the whole universe into its being* The
mutual diversities of the world are the universe taken dis-
junctively* This cosmic diversity is the ground of cosmic
unity, and likewise cosmic unity is the condition of di-
versity. The one prehends the many, and so is the essence
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opposites in the philosophy of organism. "In our cos-
mological construction we are, therefore, left with the
final opposites—disjunction and conjunction— that is to
say, the many in the one
—
In the above connection Whitehead also says that God
and the world are final opposites. At another place
Whitehead states that it is just as true to say that God
is one and the world many, as to say that God is many and
the world one. Thus it seems clear that God may be one
as well as many. God is the many in that his being is
actual in the multiplicity of components in process of
creating novel unities. God is one in that his being
is actual in the unity of any actual entity. God is one
in that his being prehends all of the actualities of the
universe. He is the concrete universal which comprehends
the plurality in nature. God is many in the sense that his
being is conditioned in the disjunctive many of the uni-
verse. There is unity inGrod* *s nature in the sense that
his being is the conceptual ground of the oneness which
makes all nature continuous. God is just as much a multi-
plicity as a unity, and just as much one immediate fact
as he is an unresting advance of many facts toward a new
creation.^ The many and the one are consequently ultimate
facts in the nature and activity of God. God is the
^PB, 518. ^PB, 5S8.
*PB, 531, 135. ^PR, 589.
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principle of continuity which is immanent in the process
of diversity and unity. Continuity is the permanence of
relationships inhering in the flux of the many and the one
,
the ground of novel advance and recurring uniformities.
Grod is continuously the one and the many, the basis of
order in diversity. The many and the one are suggestive
of the manifold character of God.
5. THE MANIFOLD CHARACTER OF GOD.
(a) The Character of Grod’s primordial Nature: The
character of God*s primordial nature is the character as-
sumed by creativity at the conceptual base of things.
This means that there is a rationality at the heart of
things. There is a conceptual principle which determines
the specific characters of creativity in the world of
actual things. Creativity as creativity is without
character. It becomes characteristic in the primordial
nature of God.^ The primordial nature of God is the ac-
quirement by creativity of a primordial character. God
is derivative in regard to creativity, yet his conceptual
nature is the basis of all actuality. God is the conceptual
essence of creativity. Gk>d in his primordial nature is the
world as reason, and as such, he is the beginning of cos-
mic order. Through God*s primordial nature there is an
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of creation.^ eternal objects subsist as rational forms in
the primordial nature and continuous character of Sod. When
the eternal objects are related to disjunctive actual en-
tities, there arise definite systems of order which con-
stitute the universe. The foundation of the natural order
is the conceptual manifestation of creativity. "Viewed as
primordial. Sod is the unlimited conceptual realization of
the absolute wealth of potentiality."^ This means that Sod*s
primordial nature is the realm of ends by which the wealth
of creativity expresses itself in the conceptual realization
of a cosmos. Creativity is infinite in abstract possibility
It is the primordial being of God that is the basis of de-
termined actuality. The character of God*s primordial na-
ture is the character of actuality in the attainment of suc-
cessive levels of being and existence. Flux is in the
world, but permanence is primordial in the divine nature.
God*s primordial nature is that capacity in which he function|^
as the conceptual absolute of creativity.
Although Whitehead posits a conceptual absoluteness
in the primordial nature of God, he says that in the ab-
straction of his primordial actuality we must ascribe to
God neither fullness of feeling nor consciousness. God’s
primordial nature is merely the beginning of things.^ Hence,
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that fullness of feeling which is self-consciousness.
Nevertheless Gk)d*s nature as primordial is potential of
the total range of conceptuality in the world of actual
events
•
Sod, as the total range of conceptuality, is the
rational ground of the world order. In his primordial
nature God is the conceptual beginning of creation. "In
the case of the primordial actual entity which is God there
is no past."^ Behind God there is no conceptual past, for
he is the primordial actual entity which prehends all things
in process. Nevertheless, Whitehead says of God, "He is
not the beginning in the sense of being in the past of all
Z
members." The primordial nature of God is conditioned in
the creative process and is the basis of all conceptual
forms derived therefrom. God is not in the beginning as
antedating all matters of fact in the totality of things.
3
"God is not before but with all creation." But God, as
well as being primordial, is also consequent. He is the
4
beginning and the end. This statement of Whitehead brings
us to the consideration of God*s consequent nature.
(b) The character of God*s consequent nature: The
consequent nature of God is derivative upon the creative
5
advance of the world. The creative advance of the world
is conditioned in the primordial nature of God. God is
^PR. 47. ^PR, 583 •
®PR, 521. ^PR, 523 *
^PR, 523, 524.
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sharing with every new creation its actual world. He
shares it in one sense by being in his primordial nature
the conceptual ground of that new creation. He shares the
actual world of every new creation in another sense by
being in his consequent nature the prehensive ground of
any new creation by which it is constituted in the elements
that determine the character of its fluency. The relation
of flux to permanence is analagous to the relation of GrOd*s
consequent nature to his primordial nature. The relation-
ship involves a double problem.^ The first half of the
problem concerns actuality with permanence, requiring
fluency as its completion. This first half of the problem
means that fluency is based upon a certain permanence in
actual occasions. Fluency is derivative. Thus the con-
sequent nature of Cxod is derivative in the fluency of the
temporal world which is based upon the permanence in Grod's
primordial nature.
The second half of the problem concerns actuality
with fluency, requiring permanence as its completion. This
second half of the problem means that permanence is a com-
pletion of actual occasions in flux. Permanence determines
the conceptual objective of each actual entity to realiza-
tion. Permanence is relative to the primordial nature of
Grod. The realization of subjective forms in the flux of
527 .
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concrete things is the consequent nature of (Jod* The con-
sequent nature of (Jod is the fluent world become permanent
by its objective immortality in (Jod* This means that the
objective endurance of the temporal world is conditioned
by the primordial permanence of dod. It is through Grod^s
primordial nature that the creative advance ever re-estab-
lishes itself* The advance of the evolving universe is
creative in the complex of actual entities evoked. The
consequent nature of ilod is his physical prehension of the
infinite actualities in flux. The divine prehension of
flux is consequent upon the permanent forms in the pri-
mordial nature of dod. One side of (xod*s nature is con-
stituted by his conceptual experience. This phase of Ood's
nature is not limited by any actuality which it pre- sup-
poses; hence, it is infinite.
This side of ilod’s nature is free, complete, primordial
eternal, actually deficient, and unconscious.^ As com-
pared with this primordial nature of ilod, Whitehead says
the following about consequent nature of ;lod; "It is de-
termined, incomplete, consequent, everlasting, fully actual,
2
and conscious." This consequent side of Grod*s nature orig-
inates with the physical experience derived from the
temporal world, sind then acquires integration with the
primordial side. Because the consequent nature of Sod orig-
Sb, 524*
^PR, 524*
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inatea from hia experience with the temporal world, it is
not difficult to agree with Whitehead that it is determined
and incomplete. The consequent nature of Sod is everlast-
ing in that it comprehends the permanent forms objectified
in the flux of entities. This consequent side of Sod’s
nature is fully active in the sense that it is inclusive of
every actual entity which arises in flux. God’s consequent
nature is conscious in that it is consonant with the
evolution of higher levels of existence. The consequent
nature of God as conscious leads to our study of the nature
of Sod as a subject of ever evolving higher experiences.
(c) The character of God’s super jeotive nature: In
addition to Sod’s primordial and consequent natures he
has a superjective nature. "The superjective nature of
Grod is the character of the pragmatic value of his specific
satisfaction qualifying the transcendent creativity in
various temporal instances.’^ This statement about God’s
superjective nature shows that it is primarily a state of
satisfaction in the divine experience. The superjective
nature of God relates to Sod as the outcome separated from
the process. The superjective character is the character
aimed at in the process. It is the achievement of satis-
faction in process.






the philosophy of organism, the subject emerge^ from the
world—a * super ject* rather than a * subject**” The super-
jective nature of Grod, therefore, is his character as
emergent in the flux of things* God as subject emerges
from the world process as a superject* as such he is the
outcome in satisfaction of the creative process. God in
his nature as superjective is the total result of unrest-
ing advance*
The elements of conscious activity achieved after
successive cosmic epochs are elements in the cosmic
unity of subjective experience* They are constituents in
the total process which elicits that outcome which is the
super jective character of God* The satisfaction of the
superject is two-demens ional; namely, narrowness and width,
2
or intension and extension. The narrowness of God's super-
jective nature is as intensive as are those experiences
that arise in the attainment of increased satisfaction and
value. The width of God's superjective nature is as ex-
tensive as are the organisms that participate in the ad-
vance toward novelty and satisfaction. The character of
God's superjective nature presupposes his primordial and
consequent natures. God's superjective nature brings to
focus other features of his nature which we shall dis-
cuss under the suggestion of divine attributes.
(d) Some Divine Attributes: Absoluteness—"In all
135, 136*
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philosophic theory there is an ultimate which is actual
in virtue of its accidents. It is only then capable of
characterization through its accidental embodiments, and
apart from these accidents is devoid of actuality. In
the philosophy of organism, this ultimate is termed
'creativity 5 and (Jod is its primordial non-temporal acci-
dent. In monistic philosophies, Spinoza*s or absolute
idealism, this ultimate is God, who is also equivalently
termed 'The Absolute.”^ According to the philosophy of
organism, as expressed in the previous statement, God is
not ultimate, hence not absolute. Grod is the primordial
fact of the temporal world, the non- temporal accident of
the ultimate creativity. God as the initial fact of creative
the
advance is that actual entity which is/concrete universal.
Z
He is a member of a society of actual entities. Membership
in a society imposes restrictions and lessens the force of
absoluteness. The fact that God is an accident of creativity
emphasizes his derivative and relative character. God can
hardly be thought absolute for Whitehead, who states that,
"It is as true to say that (Jod creates the world, as that
2
the world creates (Jod."
4
In our study of the manifold nature of (Jod, we found
that (Jod is not ultimate but consequent upon the determinate




^PR, 27, 28, 524.
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Grod is the conceptual non-temporal condition of the perma-
nent forms which characterize the production of uniformity
and novelty in the temporal world. In his consequent nature
God is the objective realization of flux in its advance
toward fulfillment of the conceptual elements in the pri-
mordial nature. In his superjective nature God is the
satisfaction derived from the wealth of potentiality and
expresses the successive levels of existence. In no as-
pect of the threefold nature of God is he absolute, for in
each side of his nature there is a pre-supposed actuality
in process. However, assuming the category of the ulti-
mate—creativity
,
the many, and the one- -we might say that
God is absolute in the following ways: God is the conceptual
absolute in his primordial nature. God is the absolute
of flux in his ponsequent nature. God is the absolute of
satisfaction in his superJective nature.
Eternality—What we have just said about the deri-
vative and limited features of the divine nature would
seem to preclude eternity as properly applied to God.
Whitehead goes further to state, "It is as true to say
that God is permanent and the world fluent, as that the
2
world is permanent and God is fluent.” Nevertheless,
God may be thought eternal in the sense that his primordial
nature is the permanent basis of cosmic order. Although
3
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he also says that we cainnot go past Grod as an actual entity
Grod*s being always has the presuppositions of the ultimate,
yet he is, to say the least, co-existent with cosmic ad-
vanc e
•
Omnipotence—The cosmic advance is the expression of
unlimited power in creativity* Bince Grod as well as the
world is in the creative urge he cannot be thought of as
omnipotent. Also Gk)d is not omnipotent because of the
persistent actuality of evil in the world* Although
God is limited in respect to the actual we may think of
him as omnipotent in determining the course of evolution
for he is the conceptual basis of all forms* It is the
forma that determine the specific characters of actuality.
God is omnipotent in that all laws that goven the phenome-
nal world are conditioned by the eternal objects that sub-
sist in his nature* Without this determinating factor
process would be chaos* There would be no advance in
creativity*
Omnipresence— God is not omnipresent in so far as he
is only one among other actual entities. Yet God prehends
all other actual entities* He is omnipresent in compre-
hending all actuality* "He shares with every new creation
3
its actual world." The Divine sharing is predicated upon
4
the principles of physical and subjective feeling* God
prehens ively participates in the activity of each actual
SPOT
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organism. God is omnipresent in the sense that the impress
of his conceptual nature is resident in all things. God
is omnipresent in that there is no reality which precludes
his activity. God is structurally present in the elements
that give character to creativity for it has no character
of its own.
Many and one—An ultimate character of creativity
is plurality and unity. God has the atttihute of being
many and one.^ God is one in being the most universally
concrete of entities. God is one in being the principle
of concretion. It is also by this principle of concre-
tion that God has the attribute of many for concretion
is the principle whereby there is the individuality of
each actual entity. Thus the consequent nature of God
is composed of a multiplicity of elements with individual
self-realization. God is the ground of novel advance
and diversity. The many and the one are correlative
ultimates.
Perfect ion--A3 correlative features of process
multiplicity and unity do not militate against divine
perfection. God is conceptually perfect in his pri-
mordial nature. ”God*s conceptual nature is unchanged
3
by reason of its final completeness." God*s primordial
nature is co-extensive with the absolute range of potenti-
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perfection is neither a goal nor possibility in the divine
economy* The fundamental nature of process and creativity
excludes the notion of static perfection in God. Accord-
ing to Whitehead static perfection; is based on the mis-
taken idea that all types of seriality necessarily in-
volve some ultimate completion. This thesis is contra-
dicted by the philosophy of organism. "It follows that
Tennyson’s phrase, ’that far-off divine event to which
the whole creation moves’, presents a fallacious conception
of the universe. ”
^
The question of God’s moral perfection is centered
in the problem of his super jective nature. In the capaci-
ty or quality of his super jective nature, God may be
thought of as the absolute goal of cosmic advance and the
symbol of cosmic satisfaction. The problem of evil to
be considered later will have some bearing on the subject
of God’s moral absoluteness. Moral absoluteness closely
relates to the omniscience of Grod.
Omniscience— God is omniscient in that he is the
conceptual absolute of creative advance. It has been
stated already, that eternal objects subsist in the pri-
mordial nature of God as the ideal forms that condition
all actuality. Of these ideal foms Whitehead says
—
"Thus as concepts, they are grasped together in the syn-
2
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in his being subsist all of the unrealized potentiality of
infinite novelty. God forsees and comprehends the outcome
of each process by which there is order in the substantial
world. Divine wisdom hardly seems limited if God is, ac-
cording to '»7hitehead, the infinite ground of all mentalitj?'.
This statement is reasonable on the basis of »Vhitehead*s
theory of the divine primordial nature. God in his con-
sequent and superjective natures realizes universally the
consciousness which is individual in separate organisms.
"The consciousness which is in us individual, is in Him
universal." Notwithstanding the theories of the divine
nature, it remains difficult to understand Whitehead *s
doctrine of a cosmic consciousness. Some light, if
doubtful, is thrown upon this doctrine by ii/hitehead when
it is said of (Jod, "He shares with every new creation its
3
actual world. To admit this, however, would not make God
omniscient. Nevertheless, Omniscience is a vital factor
in the problem of God and the world. The problem of God
and the world is complicated by the presence of evil which
as we shall see involves further consideration of the divine
nature.
(e) The character of God and the Nature of Svil:
God and the world are both conditioned in extensive crea-
tivity. The character of creativity is the derivative




1 xo '.;viIi5x;ttisJ‘oq edt Ic IIx i’el'ucfi/b 'Afiied dxc( ni
arfrf- Hl)riisrrIb'xq^nco M£ soeBio^: 5ct. .
-;JIbVon edj:ni'xn2
9di fix bJt siad^ rfcX jA’ i-.ssoo'xq dosi& lo
-c^,.J. Xo€ lx bsi^irxl x.a99c c^atad mbei^r oaXviu. .fil-rQw
r
.^^xlbclnom IIb bfr.-.v.'r-- eJ- erft
,
luisod:::*' rl jv Bai.c-ioo
b'xxfttie^xfv* io eijjsof no aliyaoiibei ;.i rri 3 .:i9 cr ;?^8 elrf*:
-110 0 3Id nX boO Ixil'i-ioiaiiq ani/xii srlo" xc 'Vxooacf
arfd” '-^Ilii-^^'xeTinfj assili^oT. seixi'j'jBn e.*Yiu ob .^ito Inxjirpea
. en-sxnx^'ro f'cJx^xaqeg; nx IjBXiiUvxJbnx si doixLw saenaocioanoo
mx:i fix ax
,
X«;xbxTx.Dnx so fii si doxuv/ eaonanoi ounoo axi'i''
a
0fiXTxi> eri^ lo sex’xosxli sriu ^nxi>£ix:i6cicti»v icll " • ‘’as'iSTinir
'Jb^.Offscfirf’W biix^croTel'L'ixf oi olrroillxi) onix^moa ix
,
aiulsn
ti 3IE0 ‘ - v-aoriBuoxosnoo oinsGo ii lo ©ni'ivtooJb
noifw biiGriod’xa'.- ariii^ooxi slHi noqw nwoTiiJ si
8cti noiJii8-io wsfi ’^lavs saixu-ia sH''
,
&o£ lo i»i6a di ii
X:*
box OHiiiii ion iXnow ^isv-owoK ,t-i:{^ ii.'t!£)ii o!r '^’.JbXiow Xj^.c;:fcB
'Lo^oAi XoiiiT « si oouei ooixiic^
,
BSyXc.'i^'xaTslI . ifiaioKinno
Xoxj lo rnbldc'Kx oriT .Flivv. 'Xi bne icO Ic meXi/oiq ni
Xoirivv Ixv© lo ocfJbooiq orfo be:\ e^Xlqmoo ei iXiov; 3di bnxj
©nivib s.rfo’ lo fioiio'xoiio.noo 'Xr>i :fj- 'iX!’x wSrloTtii os a IXfciln ow eo
. oiud’jsn
:XiT*:. lo 9tJL'Cf;5;i e.'td- biije boX lo Toooaxnr^o ©£{*r (©)
“£s9To ©Tianocfx© nx ieaoiixxjnoo >i.ucd oxs iXxcv^- oiU i>nja bci*
97i;fjBvixof> ©xio "^«ti7i;fj&&'xo Ic: *iqX oxiistrfo ©rfT .qoivi^
Xfioqc/e;^ ©i-^l lo asfooiq ©iii ui fc9EiXii6-i. Jbc lo o.ti£t^rfo
I
51
world* (rod’s nature is concrete and meaningful in terms
of the relationship he sustains to the order of things.
God in his primordial nature is the conceptual ground of
novelty in the world* It belongs to the goodness of (rOd
that there is novelty and forward tension in the structure
of things* The goodness of God consists partly at least
in the eternal reconstruction of the old order into new
systems* It belongs to the goodness of the world, of which
God is the conceptual and permanent basis, that its settled
order should deal tenderly with the faint discordant light
of the dawn of another age.^ The goodness of divine provi-
dence, therefore, is contingent upon the novel advance of
creativity in the new age* It is further contingent upon
a preservation of the past* "In the temporal world, it
2
is the empirical fact that process entails loss." Process
arises out of creativity because of the divine nature
immanent in flux* The loss which is contingent upon the
temporal process is thus a factual element in the nature
of God. Whitehead interprets loss as evil in the following
statement— "The ultimate evil in the temporal world is
deeper than any specific evil* It lies in the fact that
3
the past fades, that time is a perpetual perishing." For
Whitehead the flux of things involves the elimination of
values which are subsequently present only under abstraction,
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concrete values of today become simply the abstractions of
tomorrow. The concreteness of yesterday can never be more
than a vague insistence for the present. "The world is
thus faced by the paradox that at least in its higher
actualities, it craves novelty, and yet it is haunted by
terror at the loss of the past with its familiarities and
its loved ones. It seeks escape from time in its character
of 'perpetual perishing*."^
The perishing of time means elimination. The objecti-
fication of the potential and new means a partial elimi-
nation of the old. All things possible in the flux cannot
exist oomtemporaneously. The being of one thing is a cosmic
limitation upon all other things. "The nature of evil is th^
9
the characters of things are mutually obstructive." The
fading of time evokes the necessity of elimination, and
conversely the necessity of selection. Selection is con-
tinuous. "But selection is elimination as the first
step towards another temporal order seeking to minimize
the obstructive modes and elements of retardation in
process. There is loss in the perishing of time and the
obstructive character cf things.
The evil character of things in process is partly
compensated for by the conservative nature of the crea-
tive advance. The goodness of God is the insistence upon
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care that nothing he lost which is valid for the final
significance of the temporal world. The evil contingent
upon process is eternally overcome by the goodness of
creative selection. "Selection is at once the measure
1
of evil and the process of its evasion." Evil is partial-
ly evaded in selective novelty. Nevertheless
,
evil per-
petually arises in flux and perpetually fades with the
obstructive elements which are eliminated by the process
of novel advance. Whitehead says of selection: "It
means the discarding of the element of obstructiveness
2
in fact." Selection is always consistent with the general
advance of order and value. Some actualities are merely
instrumental to the development of a higher order and
value. The evil of their loss becomes the good which de-
velops through them a proper means for the emergence of a
world at one lucid, and intrinsically of immediate worth.
The nature of evil as conceived by Whitehead may
be made more explicit by comparing it with Brightman’s
theory of *The Griven’ . In a statement about God, Brlght-
man says: "There is within Him in addition to his reason
and creative will a passive element which enters into
every one of his conscious states, as sensation, instinct,
and impulse enter into ours, and constitutes a problem.
4
This element we call *The Given*." According to Bright-
man, evil is a given passive element in the divine nature.
517. ^PR, 517.
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S. Brightman, POG, 113.
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Aooording to Whitehead, evil is a character of process hy
which there is a perpetual perishing that entails loss.
It consists in the mutual obstruction of things engendered
by the objectification of potential novelty. Upon Bright-
man*s theory evil is given; upon Whitehead’s theory evil
is derivative and rather impersonal. Evil in one case is
an element in a conscious state; in the other it is a fac-
tor contingent upon the character of a process which only
in its consequent nature includes conscious experience.
In both theories evil is considered a retarding fact.
Brightman uses the term ’passive*, and ViThitehead uses the
term ’ obstruct iveness ’ . Por Brightman and Whitehead, evil
is a problem at once for Grod and men. It is a problem for
Grod to resist the passive and save values in the perpetual
perishing of time. It is a problem for men to make moral
and spiritual adjustment to this fact of common experience.
Both writers hold to the eternality of evil. According to
Brightman, evil is eternal by definition as a permanent el-
ement in the nature of God. According to Whitehead, evil
is eternal in the perpetual perishing of time. Brightman’
s
view stresses the future rather than the past. The future
is a source of endless perfectibility. Time is the symbol
of inexhaustible riches in the divine creative willi
^
Finally, the two hold that evil may be overcome. Brightman
holds, that God can solve the problem of ’The Given*. This
S. Brightman, FOG, 131, 135
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is done partially at least by the continuous achievement
of value. V?hitehead holds that God in his consequent na-
ture exercises tender care that nothing be lost. Selection
which is the measure of evil is the process of its evasion.
This treatment of the character of God and the nature
of evil has given us a larger perspective of the general
problem of God and the world which will be summarized in
the following section.
G. GOD AM) TEE WORID.
Whitehead gives the following table of antitheses on
the relation of God and the world. Each statement of con-
trast will be considered separately according to the order
quoted.
"It is as true to say that Grod is permanent and the
world fluent, as that the world is permanent and God is
fluent.
'
It is as true to say that God is one and the world
many, as that the world is one and God many.
It is as true to say that, in comparison with the
world, God is actual eminently, as that, in comparison
with God, the world is actual eminently. It is as true
to say that the world is immanent in God, as that God is
immanent in the world.
It is as true to say that God transcends the world.
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as that the world transcends God.
It is as true to say that God creates the world, as
that the world creates God.”^
Permanence and Flux— God is permanent in the sense
that the eternal forms subsist in his nature. The world
in comparison with God is permanent in the sense that e-
ternal fonns are always given in temporal structures. God
is fluent in the sense that he is in the push of creativity.
The world is fluent by being constituted of the things that
successively change.
3
Many and one— God is one in comparison with the world
by being the most universally concrete of entities. The
world is one in that it is a structural unity. Therefore,
there is continuity in the flow of -things. God is many
by sharing in the actuality of individual and discrete
entities. "God is primordially one— in the process he
4
acquires a consequent multiplicity.” Grod is many by being
the extensive and particular basis of diverse orders of
existence. The world is many because it contains an in-
finite variety of fundamental particulars. The world is
many because there is flux and discreteness of actual
occasions.
Eminent actuality— God in his primordial nature is
not eminently actual. Rather he is less than full actual-
ity. As primordial God is merely conceptual, and thus his
628. ^See thesis page 6.
%ee thesis page 35. ^PR, 629.
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feelings lack the fulness of actuality which is explicit in
the higher attainments of existence. God lacks in his
primordial nature that fuller integration with the physi-
cal world which is productive of conscious experience.
Hence, Whitehead says of God in his primordial nature,
"But, as primordial so far is he from ’eminent reality’,
1
that in this abstraction he is deficiently actual." Al-
though deficiently actual in his primordial nature, Grod
is nevertheless the presupposed actuality of conceptual
operations in the world. His actuality is a fundamental
p re-supposition of order in the cosmos. Whitehead brings
out this point, when he says of God "He is the pre-sup-
E
posed actuality of conceptual operation ." This state-
ment posits primary reality in the being of Gtod. God is
eminently real in so far at least as his being is the
acknowledged ground of conceptual activity. If God’s life
of sharing with each new creation its actual world is to
be anything more tham mere appearance, it follows that He
is eminently real. V/hitehead’s theory of God’s consequent
nature &3 primarily an integration of the conceptual with
the physical seems to grant eminent reality to God. Yet
God’s consequent nature is fundamentally derivative, never-
theless, it is eminent in reality by the realization in
actuality of what was before merely conceptual.
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in the sense that the entities which compose it are basic
in the cosmic flux* ?he actualities of the temporal
world are permanently ingressed by the multiplicity of
forms which are real. Since no eternal objects are ever
given in complete abstraction apart from the flux of
things, it is not amiss to say that actual entities of the
temporal world are eminently real. The world is fundamen-
tally real as compared with God because his nature is
presupposed by all members of the temporal order.
LIutual Immanence—Essential to our understanding
of divine immanence is the fact that God is an actual
entity, -an an actual entity God is dipolar. The dipol-
arity of the world consists in the dipolarity of the con-
crete universal entity. Accordingly, God is immanent in
the physical and mental constitution of the world. Thus
immanence is physical in God*s physical feelings and mental
in God*s subjective feelings. The world is immanent in
God in that its physical particulars are the factual con-
tent of God*s physical feelings. The world is immanent
in God in that its mental particulars are the factual
content of God*s mental feelings. "Immanence is the char-
acteristic of eternal objects as realized in determinants
of process."^ God is immanent in the world to the extent
in which the eternal objects of his primordial nature be-
come relevant to the determination of actualities. It is
366, 367.
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due to the immanence of (Jod in the world that there is an
order which is transcendent.
Mutual Transcendence—Transcendence means capacity
for determination of process.^ God is transcendent in so
far as he is the principle of direction in flux. God is
transcendent over the world in that the eternal forms which
subsist in his nature characterize the course of creative
advance. God is transcendent because he is the principle
by which eternal objects obtain relevance to actuality.
Helevance involves what Whitehead calls decision. Thus
we may say that God is the principle of decision for the
relevance of eternal objects to temporal actualities. As
the principle of decision, God is transcendent. According




Every actual entity participates in this process
of decision which leads to novelty. It thereby acquires
particular exclusion and individuality. "It is to be
noted that every actual entity, including God, is some-
thing individual for its own sake, and thereby transcends
3
the rest of actuality. Thus transcendence consists in
individuality acquired through decision and novelty. As
these qualities are possessed by all actual entities in-
cluding Grod we may conclude that God and the world are
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by what it pre-supposes • Grod and the world pre-suppose
creativity which is ultimate# Hence, GrOd and the world
are transcended by the creativity which they qualify.
The world transcends Gtod in that Gtod is the subject that
emerges from the world# As an emergent from the world
Grod is called by Whitehead the superject#^ God transcends
the world in that he transcends any finite cosmic epoch#
He is a being at once actual, eternal, immanent and
a
transcendent#
Mutual Creation— GrOd creates the world in the sense
that his decisions for the relevance of eternal objects to
actual entities determine the structure of the concrete
world# The character of the created world is predetermined
by the character of Gtod’s primordial nature# The world is
the actuality in relation and response to which God becomes
what he is# The world creates God by being the permanent
and active ground upon which creativity derives its divine
superject# This divine superject is the achieved Reality
in Process#
D# THE REALITY IH PROCESS
The Reality in process is Grod# Our study of this
Reality has led us to make certain predications about the
being and nature of Grod# God is the Reality in virtue of
which there is process# God is the being who establishes
Pfi, 135, 136#
^PR, 143#
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the order of every cosmic epoch. God is the creator who
gives form to primordial confusion. God is the source of
novel advance. The Reality in Process prehends and makes
concrete the content of flux. God is that comprehending
system of relations in virtue of which there is extension
and continuity. God is the basis of unity and diversity.
The Reality in process is of complex nature being primordial,
consequent, and super^ective. As primordial God is the
conceptual basis of actuality. As consequent, God is the
physical prehension of the actualities of the evolving
universe. As superjective
,
God is the realization of satis-
faction in the Process. Beside the triple features of his
nature we found other attributes of God as follows: Eter-
nal ity, Omnipresence, Omnipotence, Multiplicity, Unity, and
Perfection. These qualities are ascribed to God with quali-
fication.
The fact of evil we found to be that character of
process by which there is perpetual perishing. The real-
ity in process is limited by this elusive nature of pro-
cess. It is further limited by select novelty in which
the past exists only under abstraction. God and the world
we observed to be correlated in a series of fundamental
contrasts. The following terms we noticed to be at once
applicable to God and the world; permanence and flux, many




The total range of the considerations which we
have here only summarized gives a definite outline and
general representation of Whitehead* s concept of God, and
it is upon this concept of God that he builds his idea of
religion.
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WHITEHEAD’S CONCEPT OP RELIGION
A- THE PROBLEM OP RELIGION AND THE IDEA OP GOD.
The problem of religion has its theoretical and prac-
tical features. Both phases are included in the follow-
ing statement by Whitehead: "A Religion, on its doctrinal
side, can thus be defined as a system of general truths
which have the effect of transforming character when they
1
are sincerely held and vividly apprehended.” The prac-
tical interests of religion center in the transforming ex-
periences which follow vivid apprehensions of reality.
Religious theory insists that there is a Reality in pro-
cess concerning which it is possible intuitively to posit
a system of general truths. It is from this insistence
which is basic in human needs that our practical religious
interests flow. Although the religious spirit is not
identical with dialectical acuteness, it is the genius of
religious insight to formulate convictions about ultimate
reality. These convictions are often crystallized in
dogma.
"Today there is but one religious dogma in debate:
what do you mean by God? This is the fundamental re-
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The idea of God has historically three main renderings.
There is the Eastern Asiatic concept of an impersonal
order to which the world conforms. It holds that the
world is self-ordering. There is the Semitic concept of
a definite personal individual entity, whose existence is
the one ultimate metaphysical fact, absolute and unde-
rivative, and who decreed and ordered what we call the
actual world. There is also the pantheistic concept of an
^
entity which is descriptive in terms of the Semitic concept,
except that the actual world is a phase within the com-
plete fact which is this ultimate individual entity. Ac-
cording to this concept the actual world conceived apart
from God, is unreal. It*s only reality is God*s reality.
as such it is merely a phase of the being of God. Accord-
ing to the Eastern Asiatic concept, when we speak of God
we are saying something about the world. In the pantheis-
tic concept any statement about the world is also a state-
ment about God.
The Semitic doctrine of extreme transcendence may
pass into pantheism. But as it generally stands, the
doctrine leaves God almost entirely out of metaphysical
rationalization. By this very token it is all but
impossible of proof. Jesus introduced or made emphatic
several qualifications in the Semitic idea of God. One
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of heaven, coupled with the explanation that the kingdom
ia within. Another qualification was the concept of Sod
under the metaphor Father. The implications of these
modifications have been escpanded in the history of
Christianity.
It is the attempt at theoretical adjustment of these
several tendencies of immanence, transcendence, and panthe-
ism that there have arisen epochal tensions in the history
of religious thought. In this respect the modern world
does not differ from the past. The quest for an adequate
concept of God is the perennial problem of religion. In
regard to the Modern World, Whitehead makes this signifi-
cant remark, ’’The Modern World has lost God and is seeking
him. The reason for the loss stretches far back into the
history of Christianity."^
B. RELIGION IN TOE MODERN WORLD.
Let us consider how in Whitehead *s opinion the
modern religious crisis is related to the history of
2
Christianity in particular. In respect to its doctrine
of God, Whitehead says that the Church gradually returned
to the Semitic concept with the addition of the three-fold
personality. Of this return, Whitehead says, "It is a con-
3
cept which ia clear, terrifying, and unprovable." The
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a gospel of fear. Farther hazard has been in the problem
of evil made acute by crises in human needs. Still an-
other factor has been the advance of science which has
complicated the metaphysical situation. The above are
the factors which from Whitehead’s point of view lead up
to a consideration of the status of religion in the
Modern World.
1. RELIGION AND SCIENCE.
Religion and Science are primary facts in our so-
cial economy. History reveals that there has always been
actual or imminent conflict between them. Whitehead be-
lieves that this conflict does not mean that science is
always right nor religion always wrong. Religion is many
times on the defensive, and needs constantly to be re-
leased from the bonds of an imperfect science. Our impor-
tant formulations of truth pre-suppose a general stand-
point of conceptions which have at times to be modified.
It would seem, therefore, more to the point to speak of
the conflict between theology and science rather than a
conflict between religion and science.
In the seventeenth century the doctrine of the earth’s
motion was condemned by the Catholic tribunal. The ex-
tension of geological time distressed many religious
people. The doctrine of evolution has proved to be a
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stumbling block to not a few of the pious. The mention
of these instances is indicative of a persistent struggle
between religious dogmatism and scientific theory. White-
head thinks that in many cases the clash between theology
and science is a sign that there are wider truths and fin-
er perspectives within which a reconciliation of a deeper
religion and a more subtle science may be found.^ Religion
in order to meet the tests of the modern temper, must face
change in the same spirit as does science. Progress in
science ought to result in modification of religious
thought to the great advantage of religion. The scientific
perspective is a factor in the religious apprehension of
the nature of the world.
2. RELIGION AND THE NATURE OE THE WORLD.
The world as experienced is a flux. Religion ex-
presses a desire to comprehend the permanent in the
passing. Religion looks within and beyond the flux for
the Reality in Process. "Religion is the vision of some-
thing which stands beyond, behind, and within the flux of
immediate things; something real yet waiting to be realized;
something which is a remote possibility and yet the great-
est of present facts; something that gives meaning to all
that passes, and yet eludes apprehension; something whose
possession is the final good, and yet it is beyond all
1
^ ===================================^^
"Religion and Science" Atlantic Monthly 136(1925)202.
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reach; something which is the ultimate ideal, and the
hopeless quest." ^ The nature of the world in its passing
and permanent features is of vital concern to religion.
Religion acknowledges the realm of nature as given in the
space-time manifold of cosmic energy. Nevertheless, its
outlook is not limited fcy the substantial order of natui^l
events. The religious spirit perceives value in the world.
"Religion insists that the world is a mutually adjusted
E
disposition of things, issuing in Value for its own sake."
The world of nature is integrated by eternal forms. Re-
ligion seeks to discover the realm of ideals which are the
values of existence. Religion seeks a satisfying relation
with that something which is the universal ideal form pre-
bend ing all modes of value.
The nature of the world is conditioned by creativity.
The Religious aspiration for value is organic in the crea-
tive vision which compels assimilation and transformation.
The world is one and many. Religion finds unity in diver-
sity. The nature of the world as containing evil is the
basis of moral necessity which struggles toward realization
of the religious vision. The nature of the world deter-
mines the modes of religious adjustment to the ideal and
the real. Religion is world loyalty. The relation of
religion to the world order is suggestive of the real
meaning of Religion.
^"Religion and Science" Atlantic Monthly 136(1925)207.
^BIM, 143, 144.
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C. THE MEAHIHO OF HELIGIOH
1. RELIGIOIT AHD SOLITUDE
Solitude is central in Whitehead *s theory of reli-
gion. "Thus religion is solitariness; and if you are
1
never solitary, you are never religious." In other words,
religion is what the individual does with his solitari-
ness. Solitariness is the awful ultimate fact of selfhood.
Religion probes the deepest secrets of being in its desire
to understand the nature and value of existence. The
great concern of religion is the final meaning of char-
acter. Whatever a man does with his secret moments is an
expression of what he holds ultimate in value. It is his
religion. The content of those moments when an individual
is alone in his own soul is the ultimate religious fact of
his life. It is what he worships. Whitehead says that the
individual's reaction to solitariness runs through three
stages if it reaches satisfaction. They are as follows:
"It is transition from God the void to God the enemy, from
£
Grod the enemy to God the companion." The first reaction is
to some vague yet harboring reality. The second is transi-
tion from vagueness to fear in the presence of infinite
mystery. The third stage is a transition from fear to ap-
prehension and appreciation. This is companionship. In all
three stages religion is essentially the art and theory of
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and on what is permanent in the nature of things, fiituals,
bibles, churches, and codes are mere passing forms. The
end of religion is beyond all of these. What should
emerge from religion Whitehead feels is individual worth
of character. Worth of character is the self-evaluation
of solitude. However, worth may be good or bad. Hence,
Whitehead says, "Religion is by no means necessarily good.
It may be very evil."^ The God with whom an individual has
made terms in his solitude may be a God of degradation and
destruction. Thus the idea that religion is necessarily
good is a delusion. However, vague may be the religious
object, and whatever may be the reaction in personal
character, it is certain that solitariness is the primary
condition of rational religion. The rationalization of the
inner religious experiences is the preface to universality
in Religion.
S. RELIGION AND UNIVERSALITY.
"The moment of religious consciousness starts with
self-evaluation, but it broadens into the concept of the
2
world ." The expansion of religious experience through
rationalization is the source of universality in religion.
The religious intuition in solitude gives spiritual in-
sight into the actual world. It points the way to value
and its attainment in life. Value is realized when the
individual merges his claim with that of the universe.
^RIM, 17.
^RIM, 59.
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"Religion is World-loyalty*" It is loyalty to the dis-
cernment of a particular character in the nature of things.
Religion is the loyalty that goes with the apprehension of
value as universal and permanent in the character of the
world* The discernment of objective value in the scheme
of things is according to Whitehead a revelation of
character, apprehended as we apprehend the characters of
our friends. The universality of religion is conditioned
by rational generalization on the significance of the
value process in the world. Those who toil fearlessly
and with great sacrifice for new and vital qualifications
in interpreting the value process are called prophets.
They are the heralds of new faiths and leaders in the
expanding significance of a community of religious experi-
ence. In fellowship with them we find the meaning of
world loyalty and moral adjustment to the problems of
existence *
3. MORAL iCZPERIERCE AUI) DIVIRE COMLUJRIOR.
The religious consciousness according to Whitehead
includes not only the concept of self-evaluation, but also
the concepts of the value of diverse individuals of the
world to each other, and the value of the objective
world which is necessary for the existence of each of
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persons leads inevitably to moral adjustment of the in-
dividual to society. Moral adjustment to society follows
from the rationalization of social and solitary experi-
ences. It follows also that there will be moral adjust-
ment to the objective world# V/hen the religious con-
sciousness perceives a value character in the scheme of
things, there arises the feeling for moral adjustment.
The perception of value destructive elements in the world
is the apprehension of evil. Moral adjustment to the
positive and creative facts of the world will issue in
cosmic loyalty to value which will be a means of overcoming
evil. Loyalty is achieved through communion. What then
is the nature of the objective reference in divine com-
munion?
Whitehead begins his discussion of this problem with
the following remark; "There is a large concurrence in the
negative doctrine that this religious experience does not
include any direct intuition of a definite person, or in-
dividual."^ According to the philosophy of organism the
universe inhers in a system of relations that give it form
and character. Eternal objects are the forms which char-
acterize the flux. They constitute the realm of ideal
forms and express the characters that permanently inhere
in the nature of things. It is the system of these forms th^,
makes up the objective character of value in the universe.
61 .
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The religious intuition has as its object a certain char-
acter in the structure of things. " it is an appre-
hension of character permanently inherent in the nature
1
of things.” This character for Whitehead is the character
of a permanent rightness whose inherence in nature modi-
fies both efficient and final cause. Ideal harmony is the
end in operation. The character of the cosmos as given
in religious intuition is intimate but impersonal. It is
the apprehension of a value-attaining process as conform-
ing to the harmonious ideal. Communion with the cosmic
order of value is upon Whitehead *s theory the essence of
divine communion. Divine communion is self-communion in
our solitude and leads us to identification with the value
achieving process. Although Whitehead speaks of Gk)d as
the great companion, the context does not yield readily
2
to a personalistic interpretation. In another connection
3
Vifhitehead says that Cod shares the life of every creature.
Although this thought is capable of expressing religious
sentiment it is clearly noncommittal to the idea of per-
sonality in the religious object.
This ideal character of the universe does not mean
according to Whitehead that every individual item of the
universe conforms to it. "There will be some measure of
4
conformity and some measure of diversity." The lack of
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in the universe. Whitehead says, ”So far as conformity
1
is incomplete there is evil in the world.” In our dis-
2
cussion of Evil, we found it to be contingent upon process.
It is due to the perpetual perishing of time and the
mutual obstructiveness of things. Beligious communion
seeks transcendence over the contingency of the temporal
order.
In reverting to the problem of the religious object
let us observe several objections which Whitehead registers
against the theory that a divine person is given in re-
ligious intuition. In the first place there is no wide-
3
spread basis of agreement to appeal to.” There are con-
trasting points of view in various religions. In the
second place ” there is a large consensus on the part
of those who have rationalized their outlook, in favor of
the concept of rightness in things partially conformed
4
to and partially disregarded.”
This point in Whitehead’s argument brings out the
concurrence of many religious minds in the interpretation
of a universal character rather than a divine person as
the religious object. The experience is thought to reveal
an evil character in things in so far as there appears a
lack of conformity or negative disregard for value. On
the whole Whitehead’s position tends to emphasize the
impersonal nature of the value character in the universe.
^RIM, 62* ^See thesis page 50.
^RIM, 64. ^RM, 66.
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Whatever the character of the religious object, it
is in the experiences of divine communion that spiritual
convictions are bom* These convictions are usually ex-
pressed in creeds*
D. THE CREED OF RELIGION
1. IimiMCE AND TRANSCENDENCE?
Grod is immanent in that he is a definite character
which inheres in the nature of things* God is immanent in
the world for his physical and subjective feelings are the
ground of the physical and mental facts of the cosmos*
The order of the physical and mental facts of the world
are constituted in the nature of God* God is immanent in
the world in that the fact of his being, is the antecedent
ground conditioning every creative act* God*s immanence
seems pervasive upon Whitehead* s statement that, "He is
the actual fact from which the other formative elements
2
can not be tom apart." God*s immanence has religious
value in the fact that the realm of the ideal in which
we share has its conceptual basis and ultimate meaning in
the being of God* This point is brought out when White-
head says that the ideal forms contribute to God*s com-
plete experience" by reason of his conceptual realiza-
tion of their possibilities as elements of value in every
3
creature*" The immanence of God has religious meaning
in the sustaining power of the ideal which inheres in the
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world process. (Jod himself is that ideal, as such he is
the super ject of the cosmic process. "The world lives
by its incarnation of God."^ The ideal character of things
is eternally ingressed in the flux of entities. God in
the world is the perpetual vision which leads us to the
deeper realities of life. God*s immanence is spiritual
in his function of bringing us to the realization of
values. God is in us the power that makes for righteous-
ness. "God is that function in the world by reason of
which our purposes are directed to ends which in our
2
consciousness are impartial as to our own interests."
It is through God*s immanence thus interpreted that we
percieve his transcendence.
The religious meaning of God’s transcendence is put
in relief by Whitehead’s interpretation of the realm
of ideal forms. The forms always elicit the response of
the world to that which is eternally beyond any actual
event. God is always the super ject toward which the world
moves. God is the ideal realization of value which is
greater than any value immanent in momentary existence
and behavior^ The supreme value in the very structure of
the cosmos continually arises with iiew birth in our attain-
ments of value interests. God’s transcendence is made more
meaningful in his individuality. God transcends the world
in that his existence, though universal, is nevertheless
156.
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particular* "God transcends the world, because he is an
1
actual fact in the nature of things." In the basic factu-
al reality of his individual existence God is not deriv-
ative. Rather he is transcendent. Ror religion, this
divine individuality means a certain objectivity of
values in the universe. It is this ideal which passes
beyond the world into a visualized character of things.
God transcends the world in the sense that ideal forms
stand between him and the world. "The abstract forms
2
are thus the link between God and the actual world." This
means that God transcends the world in his conceptual
nature, -all forms subsist in God who is the ideal in
virtue of which the world is drawn beyond itself. The
transcendence of God centers in the striving for a King-
dom of value.
2. THE KINGDOM OF GOD
By the kingdom of God Whitehead means the realm of
ideal forma. The ideal forms as conceptually realized
in God represent an order of value. The attainment of
this ideal realm is the attainment of heaven. It is
participation in the divine nature. "The Kingdom of
heaven is God.” God is the Kingdom of Heaven in so far
as he is the content and ideal object of the moral and
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reincarnation of God himself in the world. We might say
that the sons of God are eternally generated. The King-
dom is seen within us by the fact that the love of earth
passes into the love of heaven and flows back again into
the world. We possess the Kingdom of Heaven in so far
as the kingdom of value finds incarnation in our ideals.
The religion of the kingdom is the religion of great
common ideals; the religion that lives of great social
and spiritual interests?* Religion is adventure in social
and moral reconstruction. The religion of the Kingdom de-
mands the organization of life on the basis of great
spiritual interests.
Our labor for the ideal world may be in suffering
provoked by the insistence of evil. Kvil is that neg-
ative tendency in things which makes for discord and the
limitation of value attainment. God has in his nature
the knowledge of this evil and degradation, nevertheless,
2
it is there as overcome by what is good. The Kingdom of
God is the overcoming of evil by good. The nature of evil
in the world consists in the perpetual perishing of time
by which values realized may subsequently exist only as
abstractions. Selection involves elimination, yet White-
3
head says that, ”God has tender care that nothing be lost."
This means that there is a providence in things which
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seeks to preserve the economy of value. The kingdom of
God includes the ideal vision of each actual evil so
met hy a novel consequent as to issue in the restoration
of goodness. In his consequent nature God eternally
triumphs over a given reluctance conceived as actual in
the temporal world.
Is there a final period of triumph when the king-
dom will he complete? The theology of Whitehead provides
no ground for belief in a final and perfect order. »7hite-
head feels that such a notion, although popular in re-
ligious and philosophical thought is due to the fallacy
that all types of seriality necessarily involve termin-
al sequences?’ To posit a finished order for some future
time is to do violence to the principle of novelty and
creative advance. Ward supports Whitehead at this point
in the following statement: " a world whose funda-
mental characteristic now at any rate is evolution cannot
at any given stage of its development have that per-
fection toward which it is still moving, which it can
2
have only by acquiring." As opposed to the doctrine of
a final consummation Vi/hitehead emphasizes the continuous
extension and imperfection of process. The doctrine of
a final consummation is negated by the immensity of the
world and the imperfection of process. Neither God nor
^PR, 169.
2James Ward, ROE, 350, 351.
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the world reaches perfection.^ In short Whitehead does
not helieve there is some far off divine event toward
which the whole creation moves. Although Whitehead denies
stn apocalyptic hope in the eventful realization of the
kingdom, he is hardly averse to saying that there is a
providence making for the permanence of value.
3. IMMORTALITY AHL THE CONSERVATION OF VALUES.
The fluent world hecomes everlasting hy its ob-
jective immortality in God. The forms of events are
everlasting by the eternal objects they manifest. Values
are immortal in that they manifest a certain permanent
spiritual character in the cosmic process. Values are
immortal for they inhere in the divine nature. The king-
dome of values is the Kingdom of heaven, and the Kingdom
of Heaven is God. Values are saved by their relation to
that total character of value in the Universe. God is
2
careful that nothing be lost. So far as the moral and
spiritual interests of our lives are made identical with
the fundamental value character of the universe, they are
immortal. Identification in the above sense amounts to
objectification. This objectification is impersonal in
that the concept of value used by 'Whitehead represents








Jbi^iidOo lilV/ d'torfc. Hi '^.fio.t^oe't'rov jodojs&i bliov/ siIJ’
Jj'ijbwoct ai.ivli i^o ij»'i oraot. ni sisrfd’ evsili^d .+'.n
oinsf) f)-a9rf0^i;{V, r{-;ii»oi .ssTOfii noi^ii^To c^Ioxiv/ 0-(cr rJojtdw
er{^ ’to Ixj'ioawva nl ecod oid-g’,;Ii3eoq£ nii
B ui 8'i0r''d‘ j‘£r{d‘ oi" OoisTis 3.1 ,niolQnl2i
.euIsT '10 3onGn£.0!isg &:{J’ lo'i eorisbiTOTcq
. . uiAv 'HO TiciT^.V;i;i-nioo ;ii}To cnu YiriJuiTfijini .s
-cfo c-vJ"^ ''^d gnl'd&tol'xeYa aeciooei bl'iow driorjri 9r(0
aT^ edii&vo lo anrzox srfT . £)o€’ fii: -^diffidYomEX ©vxdo??;
dOxxIisV .o , Giifiun xodl odoc’t.do Ixir'iods odd ^rix^ .-Xiiliova
d£ionx:ET j(£ r'Jfed'tro * dasiirixai ^•^9ri>.t dx-dd ni Ifodnoiraai: 9*i6
9Xj3 aenl.^'" . \iS 000Tq oxst:oo edJ iix ledojs'iMo l3ijrdXT;xqa
-T’.nxd sdT .9T:i;di>fi acixvxx odd lit e'xs.inx '^orid lo'd Ixdiocicl
mo^axA odd i)riij ,iiovi.3d Yo EoJD;jnd..L odd ai eoulav ‘do anoi)
od uoxd.sIai 'Xxodd %J hevB^ e'l's eauIisV . go-L- sx asr^oE do
ad i)o£ ^a.^aTinli add nd ©jdlt.T do isdo^'Xtdo Ix-dod d3.:d
£:tii I*iTO’:.: odd 3£ 'Ta'l: oti .d'r.oI :.a T'.fUfidoa dadd Ixi'le-iao
xddivv Isoidnalix o-ix r.oT-xI tijo lo adaoxadiiJ: Xex/dx'txqa
9‘xe "Odd
,
eaT-.'Tin:; add lo •udoii'ifido ei/IaT Ijadfiaxix.l>iii/1: add
od adrinoAiii aaiiao eroda add ai noidjaox'ixdri;)i5i .lEdTonini
fix Ifinox'iaqcix ax rioidaoxiidou^do .aoddBoilldoat^o
edna^O'xqai f)£9dadxdv, fcasa aiflhv lo dqaonoc add dxsdd





Hence, immortality according to VYhitehead*s theory may
mean nothing more than an impersonal continuity of values
made abstract by the perpetual perishing of time. Never-
|
theless, Whitehead feels that the stir of another and I
more enduring order haunts the human soul. The vision
of the transcending ideal is the high calling of religion.
It is the calling to fellowship with reality.
4. RELIGION AND REALITY.
In this section let us bring to focus the con-
ception of religion which has been developed. Religion
is a desperate attempt to make terms with the Reality
in process. Religion becomes explicit in the organi-
zation of life about those ideals which are believed to
be inherent in the nature of things. The sum of these
ideals represents objective reference to the Reality that
I
elicits them. These ideals are bom in solitariness, and
the experiences that are contingent upon solitariness.
Religion is creative mysticism, any pervasive account
of religion includes the account of solitary moments when
the individual is alone with God. The rationalization of
the inner experiences brings one to grip with the universal
elements of religion. It requires moral adjustment.
The religious object is generally • considered to I
be an impersonal value character in process. Yet God i
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in his consequent and superjective natures does not ex-
clude the application of some personalis tic references*
God in his superjective nature is the religious object
as the transcendent Ideal of Value arising always out
of the process. Religion is the vision of something
that stands within and beyond flux. Religion seeks fel-
lowship with the Reality beyond flux* Religion is par-
ticipation in the value process* It is loyalty to the
world of values* Through passion of this loyalty the re-
ligious spirit overcomes evil*
The conquest of evil means sharing in the goodness
of God, or a certain inclusion in God*s being. The values
of our lives are thereby made to inhere in a permanent
value character of the universe. Immortality we discern
vaguely to be the extension of our ideals beyond the con-
tingencies of present existence.
The problems of existence and its environment have
led us into discussions including Whitehead’s conception
of God and religion* Our purpose up to this point has
been simply to present Whitehead’s view* In the follow-
ing chapter our plan is to interpret critically the con-
cepts of God and Religion as they are held by Whitehead*
A-.xo oon ci3o£ ysu.'j’iin i»rui cfneupatinoo aid nl
4S9oas'i9i9'5, oiJ omo-L; lo fio.t:t;-.cx Xi^qii orf^ eiJitlo
d-ooGdo "^xroi ills'! arid ei 9'ixrdBn ©Yxdos^^^qife eld rix boC
djjo 3nxelT:a sxtIbV “io iBeJoI Inebnsofcixifi'tl srfo as
j^nli.ljxiov lo CLoioiv oii el noi^il&K .eesooig sdl "to
-lel 33iSoe nol3ll9' •:a;ri bnc^sd baB nldllw sbiiBui t&d:l
-iJ3 :T al nol'^^lls.. .::uI!e &rio'^,;9d sdd ddlf/ crirlewol
© OvT :i dl .ee©o<)'i^> sxjIbv ©:I* ni nol-laqloid
- 0 '£ odd- xtls ;oL exrfd noieejsq .dsiioiKT . a^tlirr 'to lliov;
.liv© e=inoo'!©vo dixiqa inol^ll
aesribcos Qdl nl ^tflxxide ans^si lire lo d-e©y;.nco ed^
3 t.x/Isv © • T *'nied s’Sot.' rtl nol&ixlorix nlBdxao s 10 ,Loti ‘io
jnunsiri'ieq s ril ot edni od aJbxsAi erLs a&vxl ruo Io
a'leoalb ©w x^vtlXocf'ioxiflil .eeisvlnu ©rid xo TiOdOBXorio eulsv
-noo odJ tiio'^ed As-jbl rxjo lo nolonedx© arid ©cf od s^Iaxr^jsv
.oonadex :a dne ©xq lo oexone^rtld
ersd jaemnoTlrp.e odi bns sone&elxe ^0 emDXdoxq ©jiC:
noldqsonoo c. 'bBeriedlriW snlbuloal anole&xroeix} odiii ex; bsl
ax^ri dnloq al 'd od qr eooqxi/'^ xuO -rtolgllsT bnjo hoO l:o
’Wollol ©rid fil .KOlv ! 'bfeDrisdlri'rf dnoesxq od ^jlqmie nosri
-1100 ©rid '^Iliicldixo dexqxsdnl od ai riBl;: riso TsdqBrio ^nl
.i)i?©risdlri«- filed ezs T^orid as nol^lls;: boo boC 10 odqeo
CHAPTEH FOUE
INTEEPHSTATION AUD CBITIGISM
A. MEfilTS IN WHITEHEaD»S CONCEPT OF GOD.
(1) It contains a comprehensive metaphysics— White-
head’s concept of God is comprehensive because of the meth-
od by which he organizes his data. The first exemplifi-
cation of this method is seen in the categoreal scheme which
he formulates. It is this scheme which conditions the theo-
retical ground of his concept of God. In our study of the
categories we found the general divisions to be as follows:
the category of the ultimate, categories of existence,
categories of explanation, and categoreal obligations.
With the fundamental notions involved in this cate-
goreal scheme Whitehead seeks to organize the critical
results of Science. In building *.his concept of God
Whitehead faces the facts of flux and permanence. Flux
he interprets as basic in an ultimate creativity which
becomes a process by virtue of the eternal forms that
subsist in it. Whitehead’s concept of God involves a
union of flux and permanence. The scientific notions of
space-time, substance, and energy provide further con-
sideration for Whitehead in the construction of his theory.
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Thus we find him explaining the nature of things in terms
of extensive oonneotion and cosmic epochs. In regard to
substance he says that God is the basis of concreteness.
So fundamental is the notion of energy that Whitehead
posits an ultimate creativity which is the basis of the
divine being. So fundamental also are the notions of di-
versity and unity that Whitehead declares them permanent
and ultimate characters in nature. Nature is diverse, yet
it is organic. The philosophy of organism is a cell
theory of actuality. It recognizes the many and the one
as inclusive and pervasive. Particularity and extensive
unity are posited in the primordial and consequent natures
of God.
The problem of Grod*s nature is pertinent to the whole
metaphysical situation. Whitehead *s metaphysics is com-
prehensive in that he attempts to bind into a system the
significant propositions which are logically deduced from
his categoreal scheme. This system is called the philoso-
phy of organism. The comprehensive metaphysics which it
contains is a critique of the principles of the cosmos.
According to Whitehead, "God is not to be taken as an ex-
ception to all metaphysical principles invoked to save their
collapse. Pather, he is their chief exemplification."^
f
Hence, the concept of God which Whitehead develops has its
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foundatioiB in oosmic principles. The first merit therefore
of Whitehead *s idea of God is the fact that it contains
a comprehensive metaphysics.
(8) It gives God as the basis of the actual world:
1
God is the principle of concretion—From the metaphysical
character of God*s nature it follows in Whitehead’s theory
that God is the basis of the actual world. The actual
entities of the world are fluent structures of energy.
They assume various foms of concreteness when they are pre-
hended by the relations of eternal objects. Prehensions
of concreteness include the total realm of events. The
nature of things is organic because of the principle of
concretion. It is in the nature of things that every
entity in nature necessitates the actuality of every other
entity. This principle of organic relations is for White-
head the metaphysical ground of actuality. Whitehead calls
God the principle of concretion in that God is the most
universal actuality which prehends the substantial being
2
of all other actual entities.
Whitehead’s theory has merit here in that God as the
principle of concretion is the basis of the actual world.
Grod is the ground of the extensive continuum and sustains
the order of cosmic events. God is the fundamental reality
in the character of the universe. His being prehends the
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cosmos* V/hitehead*s God is conceived as necessary to the
order of actuality.
(3) It posits God as the ground of cosmic order:
(a) God*s conceptual nature constitutes the rationality of
the world.- Whitehead* s concept of God has merit in ac-
counting for order in the universe. The rationality which
inheres in the nature of things is according to Whitehead
an expression of God*s primordial nature. As primordial,
God is the conceptual basis of the manifold features of
nature. It is God*s conceptual nature that gives char-
acter to the mere creative force of the universe. God*s
primordial nature is the principle by which eternal forms
become relevant to particular courses of events in the
order of their occurrence. God*s primordial nature is the
account of the ultimate principles which persist in
process. The world is capable of rational interpretation
because of God*s primordial nature which comprehends the
wealth of potentiality. A further merit therefore of
Whitehead's concept of God is that it accounts for the
rationality of the universe. It is because of the funda-
mental reason in reality that there is continuity of events.
(b) The Principle of Continuity Not only does Whitehead's
concept of God explain the source of cosmic rationality
but it also makes intelligible the problem of sequence.
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Because there is fundamental order, there is continuity.
God is the principle of continuity, hence he is the basis
of permanence. The eternal forms which subsist in his
nature constitute the background of recurring uniformities.
There is real passage of events in nature. There is regu-
larity, and without regularity there could be no genuine
novelty. Without continuity there would be chaos instead
of creative advance. God is the essence of continuity,
therefore he is the order that is permanent. Another value
of Whitehead’s concept of God will be seen in the fact that
it unites flux and permanence, change and stability.
(4) It explains the relation of flux and permanence;^
There is flux because there is creativity. There is
permanence because there are eternal forms. In his
philosophy of organism Whitehead finds a basis for the
relation of flux and permanence. Flux and permanence
are united in the consequent and primordial natures of
God. Whitehead says, "The consequent nature of God is
the fluent world become everlasting by its objective im-
2
mortality in God." This means that the fluent world be-
cause it inheres in the eternal forms is thereby made
everlasting. The basis of the objectification of the
fluent world made everlasting is the permanence of GkDd’s
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actual occasions requires the primordial permanence of
God, whereby the creative process ever reestablishes
1
itself
Flux and permanence are related in the way that the
consequent nature of God is related to his primordial
nature. Flux arises out of creativity in which eternal
objects are subsistent. The flux of God's consequent
nature is consequent upon the permanence of his primor-
dial nature. Hence, God is fluent and permsinent. He is
moreover the union of flux and permanence. The unity of
these characters in the nature of things is a merit of
Whitehead's concept. The term 'process' Includes the
2
fundamental meaning of both flux and permanence. Pro-
cess is the condition of permanence and progress.
(5) It contains the notion of progress; There is
creative advance. Whitehead's concept of God is an ex-
tension of his concept of process. There is an ulti-
mate creativity which advances because it is contained
in or affected by the conceptual nature of God. All
novel modes of existence are potential in the primordial
nature of God. As primordial God is the organ of rele-
vance and determination. Any statement about cosmic
advance is also a statement about the nature and provid-
ence of God. The presence of the creative advance in
^PR, 527.
2pfi, 317-328.
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the universe does not preclude possible tendencies toward
disintegration* In fact, Whitehead speaks at times as
if the major trend were static survival and decline. The
inference seems clear when he sa^s of the universe that
the minor trend is upward and shared by the few?" Not-
withstanding this pathetic feature of the world process,
Whitehead feels convinced that creative advance is the
basis of a vital optimism* With the assurance of an opti-
mism which finds solid ground in novelty and advance let
us inquire further into the values of Whitehead's concept
of God*
(6) It does no violence to individuality; (a) There
are the 'many* as well as the 'one* The many and the
one belong to the category of the ultimate* God is many
as well as one* The admission of plurality saves White-
head's theory from a vague and dogmatic Absolute* God is
many in the sense that he shares in the actuality of
particulars* In this way every particular keeps it indi-
viduality* The notion of oneness is necessary to the
notion of many* God is one in the sense that all par-
ticular existents are prehended in him* There is perva-
sive unity in diversity* Also there is discreteness in
the plurality of entities that constitute the novel one*
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Here Whitehead further clarifies individuality by saying
that Grod is one among many other actual entities. The
transcendent individuality of God consists in his concrete-
ness. God’s actuality is not infinite. To conceive him
as such would according to Whitehead, make God evil as
well as good. Although Whitehead admits divine knowledge
of evil he does not admit it as native in the explicit
character of God. Its contingency in process provokes
the eternal struggle in which God is careful that nothing
be lost. The values of existence are values for God in
the sense that they may be objectified in a certain
quality set-up of the universe. Does Whitehead’s treat-
ment of value add another merit to his idea of God?
(7) It accounts for the objectivity of Value
Whitehead’s concept of God accounts for the objectivity
of values by positing them in a fundamental character
of the universe. They inhere in the cosmic character
of rightness. The universe has a value achieving char-
acter. In so far as our values become identical with the
character of rightness in the nature of things, they may
accordingly be conceived of as objectified. In this
sense we participate in the progress of value achievment.
Hence, it may be said that we cooperate with the universe
in building up the kingdom of value which has eternal
validity in the structure of reality. There is therefore
^RIM, 61.
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the doctrine of the objectivity of values which enhances
the meaning of Whitehead’s concept of God and Religion.
This doctrine is fundamental to the conviction of God’s
goodness which we shall treat in the succeeding topic.
(8) It emphasizes the goodness of God: The goodness
of God is expressed in the objectivity of value. It is
in the providence of God that there is a value achieving
process which gives validation to the ideals of truth,
beauty, and goodness. Whitehead is careful to keep the
goodness of God intact when he states, "It is not true
that God is in all respects infinite. If he were, he
would be evil as well as good. God is something decided
1
and thereby limited." To ascribe infinity to God without
reservations would according to Whitehead make God identi-
cal with the value-destructive eis well as the value-achiev-
ing process of the cosmos. "The limitation of God in his
2
goodness." The concept of Grod is relevant only to the
value ideal. It excludes evil on terms of the hypothesis.
3
Evil is parasitic on the goodness of God." The goodness of
God is the power that overcomes evil. Evil exists in the
knowledge of God but it is there as overcome by what is
4
good. The goodness of God is exemplified in the conquest
of evil. It is the power of God’s goodness that gives a
basis for moral faith. The goodness of Grod is grounded
in the nature of things. Whitehead’s theory has great
^RIM, 153. ^RIM, 153.
®H. K. Wieman, "Prof. Whitehead’s Concept of God"
Hibbert Journal 25(1987)629.
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merit in giving a metaphysical interpretation to the divine
goodness.
The several merits of Whitehead’s concept of God
give us only one side of the problem. Our next step will
be to inquire into the difficulties and defects of White-
head’s view of God.
B. DEFECTS IN WHITEHEAD’S CONCEPT OF GOD
(1) It holds that God is not ultimate: (a) His be-
ing is not included in the category of the ultimate
The category of the ultimate includes creativity, the
many and the one. It is God’s conceptual nature that
gives character to creativity. Nevertheless, creativity
is an ultimate fact and is the presupposition of divine
being and activity. In like manner the many and the one
are final facts in the structure of reality. It is true
that God as prehender controls through his primordial and
consequent natures the particular manifestations of the
many and the one. However, as ultimate facts, they
are the conditions of divine activity. They are the con-
ditions of ultimate reality. Although God is not ulti-
mate according to Whitehead, his nature inheres in the
ultimate creativity, many and one. In his primordial
character God gives flux the character of process.
Notwithstanding the fact of God’s primordial nature, it
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seems a weakness in Whitehead’s concept that God is not
ultimate. The notion of ultimacy is in my opinion a
necessary element in the concept of God. Whitehead does
include in his concept the notion that God is the final
value character of things? If this be taken as an ulti-
mate it may be concluded that the being of God is there-
by made ultimate only as a quality inhering in creativity.
Hence, God’s ultimacy means only that there is a value
character in the ultimate nature of creativity. As pri-
mordial God may be said to be conceptually ultimate.
However, ultimacy here is only secondary to a still more
fundamental creativity. Any adequate concept of God must
posit him SIS the most fundeunental reality presupposed by
nothing of which he may be truly derivative. The deriva-
tive character of God is the second charge we bring against
Whitehead’s theory.
(b) His character is derivative. This charge is
especially applicable to the consequent and superjective
Z
natures of God. The derivative character of God’s con-
sequent nature is evident upon the nature of flux. God
prehends the actuality of changing entities. His nature
is thus consequent upon the flux of entities which he
prehends. In his consequent nature, therefore, Grod’s
character is derivative. God’s derivative character may
also be seen in the following statement by Whitehead.
^RIM, 153, 154.
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”It is as easy to say, that God creates the world, as
1
that the world creates God*" Since Grod is not ultimate,
it could be that the world created God* The derivative
character of God is rather forcefully stated in Whitehead *s
treatment of God’s superjective nature. As superject,
God emerges from the world process*^ Perhaps it is more
exactly put by saying that God emerges in his superjective
character as a transcendent subject of process* As super-
ject God is the ideal which eternally elicits the advance
of creativity* The notion of derivativeness is a defect
in Whitehead’s theory because it suggests that God is
secondary or consequent rather than primary* Whitehead
does, however, grant primacy to Grod as the value ideal of
the world* God as superjeot is the objective structure
of value idealized in process* This is a merit of White-
head’s theory* It has as we shall see a definite religious
value* Whitehead at this point is in substantial agreement
with Sorley who holds that it is mainly upon the basis of
moral values that religion constructs its idea of God*
The derivative nature of God appears to substraot somewhat
from his primacy as the value ideal* This is, however, a
logical necessity in Whitehead’s idea of God* However, it
seems that the notion of Gk)d sis the value ideal or char-
acter of the world would be more pervasive if God were con-
j_=—= === _______
135, 136.
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sidered primary. Although the derivative character of
Grod as conceived hy Whitehead is an admission of the funda
mental nature of the world process, it does not greatly
enhance the trust element of religious faith. The lack of
trust suggests a further difficulty in Whitehead’s concept
(2) It states that Qod is not concrete;^ Whitehead
makes the above statement while at the same time saying
that God is the basis of the actual or concrete world.
God is the basis of the concrete world in that he is the
principle of concretion. Yet he is not concrete in the
sense that he transcends the world of concrete things.
He is the basis of the concrete order but not to be identi
fied with that which he conditions. As conceptual God
gives character to creativity but is not thereby to be
equated with the more concrete realm of events. As conse-
quent, God is prehender but not the same as that which he
prehends. As superjective God elicits creative movement
toward his ideal exemplification of value. Hence, he is
not concrete. To say that God is not concrete ascribes to
him a kind of vague actuality. It provokes the question
of how the non-actual may account for the actual. If God
conditions concreteness, he must in some sense of the
word be concrete. Whitehead may answer that it does not
follow that Grod is concrete because he is the basis of the
concrete world. It may be argued further that God’s
SMW, E53.
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actuality is not negated by denying his concreteness* This
seems plausible upon Whitehead’s interpretation of the
natures of God* It seems that a more inclusive use of
concreteness would include actuality* The difficulty may
be dealt with more exactly by having the term actuality
broad enough to include the whole rahge of concreteness*
If God is actual and yet not concrete, let us inquire into
the problems that arise in Whitehead’s interpretation of
God’s nature* These problems may reveal more difficulties
in Whitehead’s idea of God*
(3) It introduces more confusion than clarity into
the problem of Grod’s nature; (a) God’s primordial nature
is unconscious yet conceptual—How God in his primordial
nature may be conceptual and at the same time unconscious
is a problem* Concepts imply conscious activity or the
result of conscious process* However, Whitehead’s point
may be that God in his primordial nature comprises the
realm of universale or eternal forms which do not depend
upon conscious activity. Russell says of universals that
they are independent of being thought of or apprehended by
minds *^ Whitehead’s interpretation of God’s primordial
nature carries the problem beyond the mere positing of
universals* How can Gk>d conceptually direct and determine
the ultimate potentiality if he as primordial is merely
the sum of universals? Given the notions of creativity
_
Bertrand Russell, POP, 15£.
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and universala I do not see how novelty and advance follow
except on the assumption of some consciousness. Since
Whitehead says that the consequent nature of God Is con-
scious let us see If the above difficulty remains.
(b) God's consequent nature prehends all modes
of existence, yet Is conditioned by them. In our study
of God's consequent nature we have found that It pre-
hends all modes of existence. It Is the basis of the
concrete world. God as consequent shares the being of
each actual entity. These actual entitles, nevertheless,
are thought of as the conditions of God's consequent
nature. God is what he becomes In relation to the modes
of his prehension of actual entitles. When an entity be-
comes conscious, Whitehead holds that it Is Gk>d as con-
scious in his consequent nature. Therefore he says,
"The consciousness that is in us individual is in God
1
universal." How this obtains Whitehead does not explain.
Our consciousness is in God in the sense that he prehends
our individual existence. On this theory it seems that
there would be only a discrete series of individual con-
sciousnesses. That they should be infinite does not
change the nature of the difficulty. On Whitehead's theory
of prehension and concretion every entity in the universe is
a self-containing of the universe. God as an actual en-
tity could be thought of as prehending the conscious life
158
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of all sens lent organisms- As such he might be thought
of as the cosmic consciousness- This possible explana-
tion does not completely remove the difficulty except we
assume that God as an actual entity has that property-
This theory tacitly admits that the divine consciousness
may include the weaknesses of individual conscious life-
Notwithstanding the frailty of minds as we know them there
is the insistence of creative advance and the striving toward
God the superjeot.
(c) God's superjective nature is purely derivative
and speculative This aspect of God's nature although
valuable for its idealism has not much basis in fact-
God as superject is too derivative- He is virtually an
emergent from a great enveloping process- He is a de-
rived object from an ultimate potentiality- As super-
Ject God is the objectification of the value process
-
As such he is resident in the structure of reality- Hut
he is there as only a character in the nature of things
-
As the ideal that fulfils value in the lives of individ-
uals, he is the essence of value- This view of God al-
though it has spiritual potency is weak because it makes
God too derivative- Also it is unnecessary- Why may not
the activity ascribed to God in his superJective nature
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Perhaps the superjective nature of Grod is the name as-
cribed merely to a certain aspect of God*s activity. Why
not have one nature? It would give more unity in the con-
cept of the divine nature, and may concievably express
all that is expressed in the three natures. The several
natures are too disjunctive and conducive to impersonal-
ism. The defect in Whitehead's concept resulting from
impersonalism is the topic of our next discussion.
(4) It proposes an impersonalism which fails to
account for the personal qualities in the universe
—
The account which we have given of Grod's nature as con-
ceived by Whitehead is more impersonal than personal.
Primordially God is conceptual but not conscious. In
his consequent nature God is conscious, but that conscious-
ness is hardly more than the sum of individual conscious-
nesses in the world process. In his superjective nature,
Gk)d is a value character of the universe. Furthermore,
Whitehead's use of the term 'principle' as in prehension,
concretion, continuity, fails to ascribe to God personal
qualities. Such principles may simply refer to mechanical
features of process.
How such impersonalism may be sufficient to account
for the aesthetic order is not immediately clear. The
notion of God as the aesthetic order does not make for
any great clarity when the meaning of the concept is
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limited by impersonal implications* The spiritual inter-
pretation is almost replaced by the mechanical interpre-
tation* In defense of Whitehead it may be said that the
two views are not mutually exclusive* Hence, Whitehead
would agree with Wiemam that mechanism does not vitiate
the spiritual and teleological interpretation of reality*^
Whitehead's insistence on the goodness of God might be
equated with Alexander's interpretation of immanence as
2
the deity possessing quality of the universe* Whitehead's
theory of the mutual relation between God and the uni-
verse adds to the difficulties of his view*
(5) It complicates the problem of the mutual re-
lation between the (Jod and the world* In my opinion
the statements of contrasts between God and the world as
given by Whitehead fluency, and permanence; many, and
one; eminent actuality, immanence, transcendence, and
creation are antimonies. These antithetical proposi-
tions on the problem of God appear to be a tacit admis-
sion by Whitehead of inexorable difficulties which
practically negate his fine theorizing on the nature of
reality* To hold that it is as true to say that God is
fluent and the world permanent as to say the world is
fluent and God permanent leaves the question; which is
fundamental? Also the questions: How conceive of such
N* Wieman, HSM, 121*
^S* Alexander, STD, 362, 353*
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a nmtual relation? Why not call God and the world one
thing? These questions apply to the other contrasts
mentioned. The table of antimonies is clear only in
its intentions, not in its results. At this point we
ask how will the values arising in the mutual relation
of God and the world be conserved? The answer to this
question makes apparent another weakness in Whitehead's
idea of God.
(6) It does not give an adequate account of the
conservation of values: Upon Whitehead's theory the con-
servation of values amounts to impersonal identification
with a world process. The values of the process inhere
in a certain character of things. There is no conserver
as such, unless it be the universe itself* The universe
is said to possess a qualitative nature. In so far then
as the world itself is value achieving and value con-
serving there is a conserver of values. The notion of
value conservation does not of itself require the notion
of a supreme conserver apart from the universe of process.
On the whole I do not feel that Whitehead's theory of
the conservation of values is adequate. Since all as-
pects of the world are not value possessing, the mere
positing of that quality with relevance to a limited
exemplification of process falls short of certainty and
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sufficient in this respect. The need of a special con-
server may be called superfluous. Nevertheless, the con-
server is conspicuous by his absence. The conservation
of values is a correlative problem with that of evil.
What difficulties, if any, are contained in Whitehead’s
treatment?
(7) It does not give an adequate account of evil:
(a) Evil is contingent upon process, yet Gk)d determines
the nature of process. If God determines process why
is there a problem of evil? Although, according to
Whitehead, God prehends the actualities of the world, he
is not to be identified with the infinite range of events.
Being so, he would be evil as well as good. It is in the
nature of things that evil becomes actualized, God not-
withstanding. Another weakness of Whitehead’s theory is
given in our next point.
(b) The nature of God excludes evil, still it is
€ui object of his knowledge—Evil is known by God who is
supremely good. It is not clear how evil can be a part
of God’s knowledge permanently without in some way being
related to him. How God excludes evil and yet always
thinks about it is perhaps a problem best considered by
psychology. The persistence of evil makes a heavy draft
upon the question of Gkjd’s Immanence.

105
(o) Evil remains immanent, although it is overcome
in God’s transcendence*—Whitehead says evil is in the
knowledge of God, but it is there as overcome by what is
good. God thus overcomes evil by the good in himself. As
an object of his knowledge it is virtually overcome. On
the other hand evil remains potent in the world process.
God’s immanence in scmie sense excludes evil but it does
not eliminate it. It seems peculiar to say that evil
is overcome in the knowledge of God and yet it remains
a not encouraging feature of existence.
The difficulties we have mentioned relative to
Whitehead’s idea of God have a general bearing on his
treatment of religion. Let us therefore note any remain-
ing defects which will further relate to his idea of God
and at the same time lead us into the following section
on interpretation.
(8) It does not possess any very great religious
value; (a) It is too abstract—The religious value of
Whitehead’s concept is limited by the general abstract-
ness of the terminology. Furthermore, the technical ideas
not
involved are /easily expressed in the symbols of religious
emotion. The complications of theory are more suited to
academic discourse than to the simple openness of re-
ligious sentiment. This is not a defect proper in White-
head’s thesis* Rather it is merely a remark on the
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praotioal religious value of Whitehead* s theory. Another
weakness from this point of view is given below.
(b) It oomprehends a world view which is cosmocen-
trio and not theocentrio. What we have said of God*s
derivate character is evidence in favor of a cosmocen-
tric rather than a theocentrio view. God is not equa-
ted with the complete process. The functions of his na-
ture are fundamental but they are conditioned in process
which has other functions. Religion is not content with
functions and process. It demands the centrality of God
in the scheme of existence. Anything short of this mili-
tates against trust in God. Notwithstanding these weak
points in Whitehead’s idea of God let us observe merits
in his concept of religion.
C. MERITS IN WHITEHEAD’S CONCEPT OP
RELIGION.
(1) It is not dogmatic, yet it reveals convictions
—
In no section of Whitehead’s writings on God or religion
does he show himself dogmatic. His ideas are set forth
with sincere reasoning and offer a challenge to clear
and comprehensive thought. That Whitehead has convic-
tions has already been seen in our study of the dominant
features of his ideas of Gk)d and religion. Another merit
of Whitehead’s concept of religion is found in his thought
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on the relation of religion and science.
(2) It reconciles the religious and scientific
1
approaches to reality—The scientific approach is pri-
marily descriptive. The religious approach involves value
for its own sake. Whitehead says that this is the point
2
which science is constantly forgetting. Neither approach
vitiates the other. Religion may learn from its relation
with science that open-mindedness which stimulates ad-
vance in theory and technique. Religion must not rest
dogmatically upon its creeds as final and exclude all
later insights into reality. Whitehead has the following
to say on the danger of dogmatism in religious institu-
tions: "A system of dogmas may be the ark within which
the church floats down the flood-tide of history. But
the Church will perish unless it opens it windows and
lets out the dove to search for an olive branch. Some-
time even it will do well to disembark on Mount Araat
and build a new altar to the divine Spirit—an altar
neither in Mount Gerizim nor yet at Jerusalem."^
The above statement on dogmatism also suggests a cos-
mic status for religion. It thus reveals another merit
we
in the concept of religion which/are considering.
(3) It gives religion a fundamental status in the
order of cosmic activities—That religion is concerned
with value which is a cosmic interest gives to religion
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its cosmio status* Religion is valid in so far as the
experiences of the religious consciousness may be identi-
fied with the cosmic character of value. Whitehead
posits cosmic significance to religion when he claims it
to be concerned with values in their own right* It is
cosmic because in part at least the universe is a value
achieving and conserving process* Religion has cosmic
status also because the religious ideal is always in the
future. It is there as eternally objectified in the
superjective nature of God. Is it true therefore that
religion is necessarily good? Whitehead's answer consti-
tutes another merit of his concept of religion*
(4) It holds that religion is not necessarily good-
The notion of necessary goodness ascribed to religion is
for Whitehead the expression of a delusion*^ The God one
worships in his solitariness may be a God whose goodness
is questionable* History is not lacking in Illustrations
of bad religion. Whatever the quality of religion the
individual is for Whitehead the primary subject of reli-
gious experience. It is at this point, that another
merit in Whitehead's view is noticeable.
(5) It finds the reality of religion in the soli-
2
tariness of the individual.—All outward forms are con-
sidered by Whitehead as secondary. The real meaning of
religion is contained in the secrets of the individual
^RDI, 17.
^filM, 16, 17.
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spirit* The soul of religion is the fire that kindles
in the heart when none hut Grod is near. By way of com-
parison we note that for Wieman, the soul of religious
experience is found in those moments when the individual
is unselectively aware of the Total Event of life.^ Reli-
gious experience is suffusion into the Total Event which
is the meaning of destiny* It is for Wieman centered in
a mystical suid pervasive insight into the significance of
existence* The Total Event is that something upon which
human life is most dependent for its security, welfare,
and increasing ahundamce*^
To become aware of the total passage of this Supreme
Event is to have religious experience* Wieman's theory
of awareness strikes the same note of individuality that
we find in Whitehead’s theory of solitariness* In both
there is the conviction that the individual at such
moments faces the awful and pervasive character of the
total passage of life* If one is never solitary he never
has that appreciative awareness of the Total Event which
is the essence of religion* That this insight of Whitehead
and Wieman has merit is seen in the spiritual experience of
practically all religious people* This experience is the
first step toward Iniversality in religion* This intro-
duces us to another value of Whitehead’s concept*
(6) It provides a rational ground for the universality
^H* U* Wieman, Rat, 39*
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of ReligionJ- Whitehead believes that the rationalization
of the solitary spiritual experience is an advanoement
toward an enlarging community of religion* Oreat leader-
ship toward the larger ideal has found its source in
2
solitary figures who were great rationalists. The in-
sights of these men have demanded qualifications in ac-
cepted ways of religious thought and action. The prophets
have often become impatient- with those who would localize
religion and thereby hinder too greatly its universality.
Whitehead’s theory of religion has the value of encourag-
ing liberalism in religious experience* Another value in
Whitehead’s theory has to do with the conservation of
values.
(7) It gives cosmic signification to the conserva-
tion of values* Religion is interested not only in the
achievement of values, but also in their conservation.
The conservation of values is given cosmic significance
in the structure of the universe. As the universe ad-
vances there is progress in the achievement of values.
The notion of advance is a valuable feature of his con-
cept of religion.
(8) It contains the notion of progress: (a) Re-
ligion is always in the making— The religion which has
meaning for the progressive spirit is the religion which
is always doing its work in the reconstruction of char-
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aoter. There are stable elements but stability is not
its ideal* The permanence which it requires is not
static completion* Its permanence consists in eternal
loyalty to the rightness which is a timeless qualita-
tive ingression into the world*
(b) The kingdom of God will never reach static per-
fection* Our community of response to that ideal of
rightness in the universe is the basis of realizing the
Kingdom of God* That realization is never complete. It
is God as the superjective moral and spiritual ideal who
always leads the world toward the Kingdom that shall be*
After this survey of merits in Whitehead’s theory
of religion let us turn to Inquire of its difficulties.
D. DEFECTS IN WHITEHEAD’S CONCEPT OF
RELIGION*
(1) It is explanatory of an abstract and Impersonal
religious object* Whitehead’s view of God which we have
analyzed in this thesis is that of an impersonal being
or character of cosmic process* It is therefore not a
surprise that his notion of the religious object should
be that of an impersonal ideal which finds vital habita-
tion in the nature of things* The general abstractness
with which Whitehead treats that cosmic character is
not especially conducive to religious enthusiasm. It is
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conceded however that an emotional response to such a
religious object may have most of the qualities that
inhere in personal relationships, and hence the general
effect may be the same. The central issues of such re-
lationships have their source in value. Whitehead’s con-
cept of religion has smother weakness in its treatment
of value.
(E) It conceives of a kingdom of value without the
permsment interests of personality. The permanent in-
terests of personality require the persistence of person-
ality. Values in the abstract are mere objects of thought.
It seems that much of Whitehead’s treatment of the king-
ddm of value leads either to the notion of individual enti-
ties of value subsisting apart from personality or in some
way inhering in an impersonal process. Values there may
well be in the nature of things, yet these values will
mean little, if anything, to us as merely an impersonal
character possessed by the universe. If our identifi-
cation with that process does not negate our existence,
then it is conceivable that values for persons might per-
sist. Otherwise the mere persistence of cosmic values
will have little meaning for the permanent interests of
personality which are involved in the problems of existence.
The presence of evil is a tremendous problem for human
on
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existence. Whitehead's development of thought on this
issue reveals still another weakness in his theory of
religion.
(3) It states that evil is overcome in God's na-
ture; yet it continues to he a process of degradation
for human existence. We found in oxir observation of
Whitehead's view on the problem of evil, that Gk)d over-
comes evil. Evil is in his nature, yet it is overcome
by what is good. As an object of knowledge in the divine
mind evil is continually conquered. Notwithstanding
this, evil persists in the very process of existence.
It remains a degrading force which hinders our realiza-
tion of value. This point on the nature of evil makes no
valuable contribution to Whitehead's idea of religion.
It seems rather to provoke a sense of futility. The
values of today become mere abstractions under the per-
petual perishing of time. The values and evils of life
are closely related to social interests. Let us there-
fore criticize Whitehead's concept of religion on the
basis of the social Interests it comprehends.
(4) It gives only minor consideration to the social
interests of religion. Whitehead does emphasize the
universality of religion. It is however from the theoret-
ical point of view rather than from the view of practical
social interests* Whitehead's concept of religion appears
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to be/involved in the dialectic of solitariness that it
rather ignores the great social expressions of religious
idealism* It tends toward a mysticism of the individual
more than toward the social conquest of evil in the world.
Wieman believes that Whitehead is laboring for a religion
of fact. However, he feels that Whitehead *s use of
aesthetic as applied to religion fails to express its
strenuous practical nature and its desperately experiment
tal character*^ Religion he says is a tremendous stirring
to attain the goods and avoid the ills of life. White-
head is perhaps not far from the social ideal when he
2defines religion as world loyalty*
Our interpretation and criticism in this chapter
has led in many cases to a more exact consideration of
Whitehead's concepts of Gk)d and Religion* After noting
the merits and defects we are now ready to summarize the
general content of this paper*
H. Wieman, RSM, 362.
^RIM, 60.
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A. METAPHYSICS AHD THE COSMIC PROBLEM.
Under this topio we shall summarize the chapter on
the problem of God and the nature of process. Process
is creativity expressed in terms of flux and permanence.
These contrasting notions we observed are fundamental in
the philosophy of Whitehead. As such they are considered
of elemental value in our approach to Whitehead’s con-
cept of God. That which gives permanence to flux is
the presence of eternal forms. These forms make possible
an order in nature. The realm of Nature to which we are
Introduced is a realm of space-time events with substance,
as a substratum of phenomena. Mind we noticed is con-
sidered organic in the world process. In this universe
of relative processes there are many dimensions for the
measurement of diversity. Notwithstanding diversity in
the universe, it is a continuous scheme of activity.
Continuity is the essence of relatedness. The effect
of cosmic continuity upon the problem of God is expressed
by positing God ais the ground of relatedness and order.
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Contiimity is only one of many principles of the cosmos*
Whitehead gives these and their derivatives in his cate-
goreal scheme* IThe categories of the philosophy of
organism are the broad foundation of Whitehead's concepts*
Any discussion of the categoreal scheme at this point
may become too involved for a summary* Hence, aside from
mention of the four main divisions—ultimate, existence,
explanation, and obligation—the reader is referred to
chapter one* The philosophy of organism which developed
from this scheme is a cell theory of actuality* This
means that the universe is looked upon as a complex
organism in process* It is a universe in which every
fact places upon the rest of the universe the obliga-
tion of complete explanation* It is a universe in which
every entity is in some sense contained in every other
entity* This character of the organic world is condi-
tioned by prehension and concretion. The problems evoked
by the application of these principles are cosmic in pro-
portion, and make critical the meaning of Sod*
B. GOD AID) THE HATURE OP REALITY.
The being of God is conditioned in an ultimate
creativity* God is that life in the universe by which
there are successive cosmic epochs* God is the principle
of creation in the sense that he gives continuous character
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to oosmlo potentiality* Gk)d is creator also in the sense
that it is in him the cosmos hais its source of novelty
and advance. God is the principle of concretion by which
every new creation is organically constituted in the per-
manent order of things. God prehends all actuality in a
system of necessary relationships. As the principle of
concretion, God is the basis of the actual world though
not himself actual. God is diversity and unity, the many
and the one. God is the many in the one and the one in
the many. In his primordial nature God is the conceptual
potentiality of the universe. In this phase of his na-
ture God is the comprehension of all the eternal forms
which become ingressed in process. Although conceptual
he is said to be unconscious. In his consequent nature
God is the basis in fact of the concrete world. He is
conscious and the ground of all finite awareness. As
superjective
,
God is the value ideal evolved by the cos-
mic process. Although an evolved ideal God is the being
that evokes each new creation of value.
These three features of his nature may be thou^t of
as attributes of God. There are other attributes which
follow from these. God is eternal yet he is presupposed
by creativity. It is God that gives primordial character
to creativity. God is given in the temporal world yet he
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transcends the perpetual perishing of time. God is om-
niscient in the sense that he is the fullness of con-
ceptual potentiality. Gk>d is omniscient in the sense
that he is that total consciousness which is in us indi-
vidual. God is omnipotent in that he controls the
course of creative advance. God's power is limited by
his rationality and goodness. The problem of evil is a
recalcitrant element in the nature of God in so far as
the nature of God inheres in the nature of things. Evil
is due to an obstructiveness in nature which is the basis
of selective advance. Evil arises in the perpetual
perishing of time. The perishing of time inheres in the
world of existence. The relation of God to the world is
partly defined by the evil thereof. There is likewise
the value character of process. Whitehead complicates
the problem of the mutual relation of God and the world
by stating a series of virtual antimonies on fluency and
permanence, many and one, eminent actuality. Immanence,
transcendence 8uid creation. God is the Reality in pro-
cess. He is that something which transcends process in
the creation of values* In this capacity he is the dis-
tinctly religious object.
C. RELIGION AND THE MEANING OF EXPERIENCE.
The problem of religion is the problem of achieving
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and conserving values for existence • The idea of God is
of vital significance to religion because it enables us to
establish a total perspective of value upon the universe.
Whitehead’s idea of religion follows from his concept of
God.
In the modem world the problem of religion is com-
plicated because the problem of God is complicated. The
nature of religion has been partly revealed by modem
Science which is chiefly descriptive. Religion is con-
tained in the desire for the creation of values in their
own right. Yet» as Whitehead has remarked, religion is
not necessarily good. The nature of the world reveals
that character of things which is good eind that character
which is not good. The nature of the world and the social
order demand moral adjustment by the individual. The
spiritual basis of this adjnstqient rests within the ex-
perience of divine communion. The religious object of
this spiritual experience Whitehead thinks of as a char-
acter inhering in things. It is the quality of rightness
to which there may be the most intense personal response.
This does not for Whitehead preclude that character being
impersonal. When we become identified in loyalty with t^his
cosmic character we are religious.
The creed of religion requires the immanence of God.
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The immanence interpreted by THiitehead is the inherent
Yalne character of the cosmos. The religions demand for
transcendence is expressed in Whitehead’s theory of God’s
superjeotive nature. The kingdom of God is the economy of
ralue in the cosmos. It is shared by the community of
religious persons who identify themselves with the purpose
of things. Evil in the world is a factor which obstructs
realization of ideal ends. It is overcome by those who
suffer with the great companion of souls. The conquest of
evil does not mean static perfection. This is neither a
goal nor possibility in the nature of things. Our immor-
tality in the kingdom is to become an eternal objectifi-
cation of value in the structure of the universe* It is
oneness with the everlasting value process of the cosmic
order. Our immortality is the conservation of values.
In the light of the foregoing we may define religion
in several ways* Religion is the awareness of a quality
in the nature of reality* It is response to that quali-
tative reality. Religion is the passion for achieving and
conserving the values that arise in process. Religion is
that force which carries us beyond ourselves to something
that is and yet ought to be. It is the genius of religion
to insist that the universe is a system of values. The
order of value must first be seen from within. Religion is
the constitution of the aesthetic order in the soul. Re-
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Religion is what the individual does with his solitude. If
any one is never solitary he is never religious. Religion
is the art of internal life. Religion is creative mysti-
cism expressing itself in the reconstruction of the old
order. Religion is worship and adventure. Religion is the
reaction of the soul to its search for God. It is the vision
of the new self and the new community. It is the vision of
a reality in process. Religion is world loyalty. It is
loyalty to that something upon which we are most dependent
for existence and the security of our destiny.
After this survey we turn to our last section hy ask-
ing what shall we think of Whitehead and the new order?
The answer to this question will involve a consideration of
the merits and defects in Whitehead's concepts of God euad
Religion.
D. WHITEHEAD AHD THE NEW ORDER.
The new order in theology demands a comprehensive
metaphysics. Whitehead's concept has value for the present
emd future hy positing God as the basis of the actual world.
God is the ground of cosmic order and rationality. He is the
principle of continuity. Whitehead will be given a place
in the future order of religious thought because his doc-
trine of Grod unites flux and permanence. It contains the
notion of progress in its theory of creative advance. Still
another value is that Whitehead's doctrine does no violence
.oiiu^JLloB airi aeoJb iBuiJXTiMJt arid- crarfw el aot^lLoR
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to individuality. There is also the merit of giving some
account of the objectivity of value. Of very great impor-
tance is Whitehead’s emphasis upon the goodness of God.
This amounts to the declaration of a friendly universe.
Whitehead msiy be criticized in the new order on the
following features of his doctrine of God. God is not
ultimate. God is not concrete. How relate more cogently
the three natures of God? The triple nature of God may be
criticized as multiplying hypotheses beyond necessity* The
use of many impersonal terms to describe personal qualities
in the universe may be objected to. The table of antimonies
defining the mutual relation of God auid the world may prove
to be valuable insights or contradictions to be passed over.
Although there is an account of objective value we find the
conservation of values without a conserver. There will
probably be demands for a more pervasive account auid means
of eliminating evil* Whitehead’s doctrine of God is not
very satisfying from the religious point of view largely be-
cause of its abstractness and the theory of God’s derivative
character*
The new order in religion finds merit in Whitehead’s
lack of dogmatism even when he is declaring deep convictions.
Significant is his attempt at reconciliation between science
and religion by his penetrating definition of their separate
objectives.
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IThe atresa upon the aolitarineaa of the individual is
a valuable critique of reality in religion. However, the
religion of the individual need not he good. When good
and rationalized hy the individual it may be profitably
shared on a large scale. Hence, universality in religion.
A further merit of Whitehead’s theory of religion for the
future order is the cosmic significance given values and
the progress in value achievement.
There are some defects in Whitehead's doctrine of re-
ligion which might discredit it in the future. The reli-
gious object as conceived is abstract and impersonal. There
la the baffling statement that evil is overcome in the know!
edge of God, but it remains a destructive agency operating
on the plane of our existence.
The social interests of religious experience are not
treated in a way to express the sometime very strenuous
nature of religion. Other defects to discredit Whitehead's
theory are his conceptions of the kingdom of value without
the permanent interests of personality, and immortality as
merely abstract identification with an order which is es-
sentially impersonal.
The sincerity of Whitehead is refreshing. His crit-
ical grasp upon science and philosophical procedure makes
his system suggestive of the means by which we shall attain
to a new order in our thinking about God and Religion*
iit iQuhtvlbnl srid" lo add’ ncqn ses'ida 3dT
add-
,
iav8woa .fioisllei ai lo siipid-lio 6ldaul;^v a
.boo3 neriv^ .x>oos ^on fjesit I^uiiiv-iJbfii: ed^ nol’ailsT
•'Id^>u.’:lo'iq 9d '^can: di: iBtJljjtTifini edd ^esilBnoida-f bfiB
.nol-'^x^e'i nd ^4d2Iij8i9vi£iu ,eo,aeH .bIbos a no fta'iiidB
add lot noisilan to T^noedd e 'i)fi9d9dlxin to d tierc ‘ladd'iu'r ^
i)fia eenlav ne^xs eonaoltin^XB oimaoo arid al leb'to eindift
. dnernsveddoa suIby ai SBan^oiq odd
-O'! to sxii'idooi c-'^ododldv; nl bdootsi) omos oiie oiodT
-iloi 9d“' .e-ixfdxrt odd ni di: ddijoiobii) dd^ini doidw noxBlX
©•xsci^ .Xofioo-xoqriJ: fina doBidada al iJOTioonoo aa doo^do enoirg
-Iwoa/' ©dd n.1 oaioc*i9Vo ax live dadd dnocFodadB gnixxtad sdd b1
l^nlda'ioqo v^ocLO^a ©vidoind’s©!) a aniaineT di dad ,^ofi to s^ybo
.3oaddc.ixo lao to onalq ©dd no
don oia ©onsiioqxe eaoiatl©*! to adseTsdni laxooa odT
saofjno'sda ^’isv oxrJtdoinoP ©dd scoiqx© od ’^aw a ni i)9yB©id
Baodsdid^V diJbo'iooib od adost&o loddO •noi^iis'i to ©ludan
daoddxw snXxv to sioi^iid ©dd to anoidqoonoo sxd s'ib 4*^c» 6dd
a ^dllx.^d'iorxui tns . -.:?^iIaao^'t9q to ad39i9dni dnansra'teq ©dd
-^9 ax doidw 'XGfc'io na ddiw iioidaoitidfi9i)i doaidada ^isnoci
.lBn.ca'i9qai '^Ilaidnsa
-d /19 exa .^nidBeitsi ai fjasdsdidV* to ^cdiiaonie od?
se.Iant eix/fioooiq leoidqovAOixdq Ijna eonoioe noqx' qaaT^ laoi
niadda Iladt ©w dcxdw %d -inasm odd to sYidao^gaua ffied&%:8 t-iri
•noiBxIea bna boC dnoda ^idnidd ixro ni 'lob'xo v/sri a od
SELSCITED BIBLIOGRAPHY
I




Conoernlng the Prinoiples of Natural Knowledge






idge : The University Press
1985
Sclenoe and the Modern World




Religion in the MsOcing
New ^ork; IFHeMacmillan Company RIM
1987
SYMBOLISM^ Its Meyiing and Effect
!fc/ew lork: T!he Macmilleui Company SME
1989
The Fnnction of Reason
trinoeton: Princeton University Press
ProoesB and Reality







ARTICLES BY ALFRED NORTE WHITEHEAD
"Religion and Science"* Atlantic Monthly 136(1985).
800-807.







\ I€iQXXSIfA. UiL-T0 iT. ^ c>
OAw'STX^rv. d^yio?. (Lih'iZii YH «2uoa
,I IjS'inX-cTl lo 3clJtcni'£\^ ^ala1e c'CioO vijcggnvi aA






Xjell Yo ogeonoO sd'H
eo^T ; e^ f/lTdirusO
^LiBqraoO
aaei
JblTO\i? riTef)c!- aiij- ^na ©on.si:Osi
niiTTIHEanTsH? ; :(to? vim!
diiei
Yniirf.MoO rifcll
;9it £Si:’u aad‘ flX nolailgH
r i:Ji0^2 arS : aTO^" wsti
'csex
d-oeUi: tsiis ?i,nzziiOl^ ,lliJ»10S2SY8
VioqEoTlEB'j'iiaTi&’jrK ; SIC's: wel
eaex
go 0.8©E Yo aoX^Ofil/^ 9:aT
aasT'i iOTsvlftU iio^eoITF?! inoJeonJtT'i
zJl I^,Dh JbriB GoesoTh^
riaaqnoO acXXir.oB]^ si- J ^ : ^toi vr©.l
; 5:ex
v^sqrroC rtfilXXnorii.; r.iTOi KSt,
o8©£I ai yoTg^f-ev'.*
:i:’,.j;r XcLiL'^Xa yx
S^Ilo^iX uIrftnoM oldT<8XYA .’'oox^.jIsY fins noi^xlDii"
.^Ox:-)OcJ
X)II^ itoiiVSji Xsofifl0cooXi;dX . ’’Bcfoa^Xg:: fins
—:•
.a4>x-:'.i
BOOKS AUD ARTICLES BY OTHER WRITERS
Alexander, S. Space. Time and Deity
Cambridge^ The University Press, 1980 STD
Brightman, E. S. Introdnotion to Philosopl^
New York: Henry Holt and Company, 1925 ITP
Brightman, £• S. The Problem of Gk)d
New York: The Abingdon Press, 1930 POG
Brightman, £• S« The Rinding of God
New York: The Abingdon Press, 1931 POG
Editorial, "A new Defender of the Faith"
Christian Century
. 43(1926), 1191-1192
Emmet, Dorothy M* Whitehead *8 Philosophy of Organism
New York: The Jiacmillan Company, 1932 WPO
Essays in Critloal Realism London: The Macmillan
Company, Ltd*, li)2t). pp.3-32, 163-219 ECR
Poster, M.B. "The Concrete UniYersal"
Mind
. 40(1931), 1-22
Hall, Everett W. "Of what use are Whitehead’s Eternal
Objects?" Journal of Philosophy 27(1930). 28-44
Harlow, Victor £• A Biblio^aphy and Genetic
Study of American keaiism Oklahoma City; Harlow
^hlishing Company, SAR
Hocking, W* £• The Meaning of God ^ Human Experience
New Havenl Yale tJniversity Press, l9l6« pp*
268-300, 389-404 GHE
Lovejoy, A. 0* The Revolt AgalJist Dualism
New York: W. fi, Norton & Company, Inc., 1930 RAD
Maointosch, D* C. ed*. Religious Realism




S • The (xTo^h of the Idea of God
New Yorkl ithe ilacmillan Company, 1931 GIG
Menge, Edward J* V. K* "Professor Whitehead’s




Morgan, C. Lloyd Snergent Svolntlon
London: Williams and Norgate, 19^3. EE
Morgan, C. Lloyd "The Bifuroation of Nature"





Morgan, C. Lloyd "Subjective Aim in Whitehead's
Philosophy" Journal of Philosophical Studies.
6( 1931 ) ,S81-S^5
Moore, Merrit Hadden "Mr. Whitehead's Philosophy"
Philosophical Review . 40(1931), 265-275
Morris, Charles W. "Mind in Process and Reality"
Review of Whitehead's PR Journal of Philosophy.
28(1931), 113-127
Murphy, A. £• "What is an Event?"
Philosophical Review . 37(1928), 574-586
Murphy, A. E. Review of Whitehead's PR
The International Journal of Ethics
.
40(1930), 433-435
Randall, J. H. The Mak ing of the Modern Mind
Boston: Houghton Wlfflin Company, 19^^ MMM
Robinson Daniel Sommer "Dr. Whitehead's Theory of
Events". Philosophical Review
. 30(1921), 41-56
Russell, Bertrand The Problems of Philosophy
New York: Henry Molt and Company, l9li
Bantayana, George
,
The Realm of Essence
New York: Charles ^oribner^s Sons, 1927
Sorley, W. R. Moral Values and the Idea of God
Cambridgel The University Press, 1921
Spaulding, Edward Gleason The New Rationalism
New York: Henry Holt and Company, 1918




Taylor, Alfred Edward Plato, the Man and his Work








Taylor, Alfred Edward "Dr, TWiitehead’s Philosophy of Re-





The Realm of Ends
Camhridgil The University Press, 1911 ROE
Wieman, Henry Nelson Religions Experience and Soientlflo
Method, New YorJc: Tne ^omiilan Company, 1926 RSli
Wieman, Henry Nelson "Professor Whitehead*3 Concept of
God", Hihhert Journal , 25(1927), 623-630




Wieman, Henry Nelson and Miller, Dickinson S.
,
"Two Views of Whitehead", Review of Whitehead's
RIM New Republic. 49(1927), 361-363
Wilson, Edmund "A, N, Whitehead and Bertrand Russell",
New Republic
,
45( 1926 ) , 161-162




Woodger, I, H, Biological Principles
New York: Harcouri Brace & Company, 1929 pp, 170-201
273-325, 477-488 BP
Yarros, Victor S, "Dr, Whitehead and Professor Mather
on Religion", The Open Court, 42(1928 ) ,733-740
125



1719 02546 0298

